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LETTER 1.

INTRODUCTORY.



“ Your worth is known—you are inwardly endowed with an excellent
spirit, able to discern evil from good, shadows from substance. To you,
therefore, do I fly ; stand but you in the gap, and defend what I have
written, I ask no more, and desire no less,”—KELLETT. .

“ From the time of Chaucer to that of Byron, the most popular au-
thors have been the most prolific. Even the aristarch Johnson allowed
that the quality of readiness and profusion had a merit in itself, inde-
pendent of the intrinsic value of the composition.”—SrR WALTER ScoTT.
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LETTER I.

My Lorp, ,

I am highly gratified with your Lordship’s permission
to address this small work to you, because your name
will be a letter of introduction to certain classes in the
élite of the Craft, whom I am anxious to impress with a
favourable opinion of those improvements which I have
meditated for the purpose of increasing its popularity
and usefulness. Freemasonry has now taken its stand
as a practical Institution, which promises to convey
benefits to society at large, at least in an equal propor-
tion with any other beneficent establishment, by which
the present enlightened era is distinguished. If it does
not occupy the first place on the list, it is second to none
in my humble opinion, not even to the Royal or Antiqua-
rian Societies; and from its position, or its more general
-application and usefulness, it is not without a claim to
convey public honours to those eminent members who
have attained masonic rank by intellectual services or
mental superiority; nor is the period far distant when
its honours will become public property, and entitle the
bearer to use them as the acknowledged marks of dis-
tinction. ;

The time has been when such a claim would not have
excited attention, even amongst the fraternity them-
selves, but would have been regarded with symptoms of
distrust ; because all publicity in matters relating to the
Order was carefully eschewed, and it was believed that
the worst consequences would result from notoriety of
any kind. To discuss the principles of Masonry in a
public document was thought sufficient to endanger the
existence of the Institution; and to publish its transae-
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tions constituted an offence which subjected the erring
Brother to the severest punishment the Order has in its
power to inflict. But time and experience have proved
that this was a false position ; for an unlimited accession
to its ranks of the wise and good, the talented, the noble,
and the wealthy, has resulted from a free explanation of
its philosophy, and a general promulgation of the be-
nevolent objects of the association. The limits of pre-
judice are diminishing every day; its broad basis is
pecoming hourly of smaller dimensions, and at no very
distant period 1t will terminate in a point, and utterly
vahish and disappear.

Prejudice is the bane of all improvement. The intro-
duction of some of our greatest %lessings has been ob-
structed by its opération. The innovations, as they were
termed, of steam and gas, were met by the most unre-
served opposition; agricultural improvements have had
to encounter much public obloquy; and I myself can
well remember the pertinacity which was used to prevent
the introduction of the threshing machine, which is now
in universal and beneficial operation; and the history of
science displays many similar accounts of the distaste
which was excited by any decided improvements in me-
chanical powers. 4

But no institution has been called on to encounter
such a tedious war with prejudice as Freemasonry,
because its improvements are of a less obvious nature.
Its whole career has been a scene of contention with the
vindictive feelings of mankind, which have arrayed
against it a catalogue of charges, all of which may be
traced to the operation of prejudice. The exclusion of
females forined a never-failing accusation which enlisted
the sympathies of the softer sex, and through their
powerful influence, a -wide circle in every locality was
arrayed against the Order. In like manner the practice
of secrecy was interpreted into a vehicle to cover plots
and conspiracies against the altar and the throne; the
alleged solemnity of the Mason-oath was considered a
mockery of sacred things; and many other matters,
which need not be particularized here, were convert.ed,
from the ‘mere effects of prejudice, into defects which
were considered inconsistent with an institution that
boasts of its purity and benevolence.
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The prejudices against making the philosophy of Ma-
sonry a subject of open discussion, ran at one time very
high, and operated with effect upon a large portion of
the fraternity. Not only were valuable manuscripts de-
stroyed to save them from being desecrated by the profane
eye of an uninitiated person, but a veto was oceasionally
imposed from authority for the purpose of silencing
talent. Captain Smith, although he was the Junior
Grand Warden when he had announced his ¢ Use and
Abuse,” which was little more than a transcript of Cal-
cott’s ““Candid Disquisition,” that had been published
under the sanction of the Duke of Beaufort, the Grand
Master, was publicly decried by Brother Hesletine, the
Grand Secretary, and he had interest enough to prevent
the Grand Lodge from affording their patronage to the
book, although it was admitted to contain * nothing
objectionable.” Preston was opposed by Noorthouck,
from the jealousy of a rival author; and other instances
might easily be adduced where essential benefits have
been recklessly abandoued, rather than accept them at
the hand of an individual Brother against whom any
hostile feeling may exist amongst those whose influence
is powerful enough to operate to his disadvantage.

Again, it was once firmly believed that the establish-
ment of a third charity would injure, if not dissolve the
other two. But instead of that, a fourth has sprung up,
and all flourish abundantly, and produce many beneficent
fruits. I am old enough to remember the time when
many well disposed, but timid Brethren, entertained
considerable fears lest the Institution should be injured
by the worthless publications of Finch. But behold,
the day of his imposture passed away innocuously, and
he is now forgotten, and his works have descended
quietly to oblivion.

It cannot be denied that there are a few unimportant
errors in the system of Freemasonry, which have been
suffered to remain in abeyance, because the fraternity
were afraid to enter on their investigation, lest, in the
process, they should incautiously betray secrets which
have become consecrated by their antiquity and sterling
worth. Uncertainty on such minor points was deemed
preferable to the risk attending the withdrawal of the
veil; and hence arises the professed ignorance of the best
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informed Masons on the connection between Freemasonry
and Templary; the true application of the legend of the
third degree, the origin of the Royal Arch, the position
of the two St. Johns.in connection with the Order; and
many other subjects which might be mentioned, but are
of no importance to the present inquiry.

I have devoted some time and attention, my Lord, to
several of these points; not that their settlement would
materially affect the working of our glorious Institution,
but because it would extinguish the charge that the
system is replete with anomalies, and leave the mind of
the curious inquirer at liberty to study the Order as a
complete science, every step of which should be plainly
indicated by landmarks which are not open to doubt or
objection. My opinions on some of these subjects are
already before the public; and it is my intention, if I
should be favoured with life and health to pursue the
investigations necessary to complete the undertaking, to
deal with them all seriatim from such evidences as may
be placed at my disposal. }

It may be suggested that I appear too frequently
before the fraternity .as a masonic writer, and that
modesty should dictate a more deliberate: mode of pro-
ceeding. I am not insensible, my lord, to the effect
which this suggestion might produce on unreflecting
minds; but it 1s at least doubtful, whether such observa-
tions are warranted in my particular case. I have been
received with much favour by my Brethren of the mystic
tie, and it appears to me that I shall display my gratitude
more effectually by continued endeavours to promote
their amusement and information, than by retiring from
the field, and withholding the results of my researches
in behalf of our common alme mater. Besides, at my
time of life, delay might operate to extinguish the Light,
and would be little better than' actual desertion; and
there is something within which urges me forward with
irresistible force. There appears to be less danger to my
literary reputation in advancing than in retreat; and I
receive so much intellectual enjoyment in these discus-
sions, that no dry argument would be able to prevail with
me to discontinue them. The encroachments of age,
which, in the common affairs of life, tend to sober down
the exuberance of youthful enthusiasm, have served
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rather to confirm the predilections of my early years in
favour of divine Masonry, and to implant in my heart an
increased interest in its permanent prosperity.

Sir Walter Scott, in his introduction to Ivanhoe, says,
*“if the author, who finds himself limited to a particular
class of subjects, endeavours to sustain his reputation by
striving to add a novelty of attraction to themes of the
same character which have been frequently successful
under his management, there are manifest reasons why,
after a certain point, he is likely to fail. If the mine be
not wrought out, the strength and capacity of ;the miner
become necessarily exhausted. If he closely imitates
the narratives which he has before rendered successful,
he is doomed to wonder that they please no more. If
he struggle to take a different view of the same class of
subjects, he speedily discovers that what is obvious,
graceful, and natural, has been exhausted; and, in order
to obtain the indispensable charm of novelty, he is forced
upon caricature, and, to avoid being trite, must become
extravagant.”

These observations well describe the situation in which
I find myself placed with regard to the science of Free-
masonry ; and, therefore, leaving the beaten path of
masonic investigation, I have extended my researches to
those subjects of enquiry, which, though of some import--
ance to the system, have received little attention from
the generality of masonic writers. And it may nct be
uninteresting to describe the process by which I have
been conducted to this point in the literature of the Order.
I well remember the time, although many painful years
have passed over in the interval, when the true beauties
of the Order gradually expanded themselves to my
youthful view. And the retrospect is truly delightful;
cheering many an anxious moment, and shedding a bright
‘halo of light amidst cares and disappointments which
would otherwise have been extremely heavy to bear
This was at the period when I occupied the chair
Master of the Apollo Lodge at Grimsby. It was a noble
Lodge-room, appropriated to the sole purpose of Mason-
ry. I had a private key, and many an hour have I spent
in solitary enjoyment, when no one knew that the build-
ing contained an inmate. Here my first aspirations to
contribute to the benefit, of the Order were imbibed
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Here vast projects were formed, with none present but
my Almighty Father and myself, which have not yet
been fully developed. Here, surrounded by the imple-
ments of Masonry, I became impressed with sublime
ideas of its superlative blessedness, and universal appli-
cation to science and morals; and determined to work
out principles which were then so feebly scattered as to
give rise, amongst the uninitiated, to fantastic notions
and absurd opinions respecting the design and end of the
Institution, that derogated from the virtue and holiness
of this sacred handmaiden of religion.

I found Masonry assailed by the caustic wit of the
unbeliever in.its mysteries, and the cold sneer of the
indifferent spectator of its progress. Both were pregnant
with bitter and destructive fruits;- and were to be com-
bated, if the hope of success were entertained, with
unflinching zeal and undaunted perseverance. And the
contest was to be almost single-handed. It appeared a
hopeless attempt, and sufficient to repel the most san-
guine enthusiast. The chances of success were doubtful,
and the pecuniary sacrifice certain. The scoffers were
potent; and, alas! many of the Brethren were too much
attached to the convivialities of the Order, to exchange
them for the pursuit of science and morals, and what
they would term the visionary emulation of a perfecta-
bility which is too pure for the depraved nature of man,
although decorated with the ornaments of Brotherly
Love, Relief, and Truth; virtue, honour, and mercy,
which are of more value than rubies and precious stones.
With these formidable obstacles before me, I had no
hope of personal advantage in the devotion of time and
labour—and, shall I add talent?—to the accomplishment
of this object; and the benefits to our noble Institution
were at least doubtful.

The prospect was forbidding, but enthusiasm ran high ;
and though I had to encounter many difficulties, I entered
on the task with the ardent spirit of one who was com-
mencing an honourable career; and, after a few years,
{ met with a coadjutor in the ‘‘Freemasons’ Quarterly
Review,” which lightened my labours, by dividing the
weight and the responsibility. But even with this
important aid, it would have exceeded my powers to
complete so great an undertaking, if I had not been
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favoured with the indulgence of the fraternity, whose
kindness and sympathy have been very powerful stimu-
lants, and operated as an incentive to perseverance at
times when other objects of individual interest started
up as rivals to masonic fame. My subsequent labours
will show that I did not shrink from the task, being
encouraged by the words of the Roman poet—

Doctrina sed vim promovet insitam,
Rectique cultus pectora roborant;
Utcunque defecere mores,
Dedecorant bene nata culpz.

Having thus hinted at a few circumstances which
appeared calculated to render the success of such an
undertaking doubtful, it ought also to be remarked that
the general state of Masonry at that period was favourable
to the design. The recent union between the two great
sections of the Order had established a firmness and con-
sistency which gave a new impulse to the exertions of
the fraternity. Ancient feuds were healed; the obnoxious
appellations of ancient and modern were extinguished, and
the Brethren of each class had no object of rivalry but
that holy one of exceeding each other in the unalloyed
pleasure of extending the essential benefits of the system,
by acts of benevolence and charity, and the uniform
practice of brotherly love. The resources of the lodges
were augmented by an accession of new members; the
popularity of the Order was gradually increasing from
year to year; and a decided taste for a more extensive
knowledge of its science and philosophy had begun to.
display itself amongst the Brethren.

Still, masonic readers were very thinly scattered, at
that period, over -the surface of the fraternity. And
when I first communicated my plan to some intelligent
friends, they used many feasible arguments to dissuade
me from the undertaking. They told me that I had
better furbish an old suit of armour, and with a rusty .
sword in one hand, and a lanee in the other, to mount
Rosinante, and sally forth in quest of adventures. The
scheme, they said, was equally Quixotie, and was certain
to be a decided failure. And after I had fairly embarked
in the attempt, they frequently asked me how my combat
with the windmills. was: likely to terminate. This was
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very discouraging ; but I persisted, even in the face of
all these unfavourable predictions; and although every
member of my own lodge subscribed to all my earliest
productions, I cannot ¢ lay the flattering unction to my
soul” that a tithe of them, popular as I was, ever read
the books.

But, my Lord, you will think that I have said rather
too much about myself. How I have accomplished my
original design can scarcely yet be determined; for
though I have explained the system in detail, my plan is
not yet completed. I have still before me the task of
setting at rest those questions on which there exists a
diversity of opinions. The origin and design of the
Royal Arch was one of these questions, and this I have
disposed of. Then follows the subject of the work before
us; and it is hoped that the arguments used in these
pages will determine how far the two St. Johns are, or
ought to be, legitimately-connected with the Order.

There are some other disputed points in Masonry which

remain in abeyance, but as they are unconnected with
the present enquiry, it will not be necessary to record
my judgment upon them here.
" It was an assertion of the celebrated author of the
Ecelesiastical Polity, that ¢ there will be no end to con-
tention without the submission of all parties unto some
definite sentence;”’ and he enforces the proposition by
this argument :—* Of this we are right sure, that Nature,
Seripture, and experience it selfe, have all’ taught the
world to seeke for the ending of contentions, by submit-
ting it selfe unto some judiciall and definitive sentence, -
whereunto neither part that contendeth may vnder any
pretence or colour refuse to stand. This must needs bee
effectuall and strong. As for other meanes without this,
they seldom prevaile. I would therefore know whether
for the ending of these irksome strifes, yee be content to
_referre your cause to any other higher judgment then
your owne ; or else intend to persist and proceed as yee
have begun, till your selves can bee perswaded to con-
demne your selves. If your determination be this, we
can be but sorry that ye should deserve to be reckoned
with such, of whom God himselfe pronounceth, the way
of peace they have not knowne.”

These observations will equally apply to the discre-

»
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pancies of Freemasonry, although they are not of such
vital importance as the subjects to which Hooker refers
in the above passage; but they are sufficient, if not to
destroy the peace of the masonic Order, at least to dis-
turb its unity; and, therefore, it would be well if they
could be finally settled by authority, after a full and
deliberate investigation, and arranged in such a manner
as to constitute landmarks which 1t would be pewal to
alter. How far my own opinions on these controverted
subjects may be esteemed orthodox. must be left to the
fraternity to determine; and I trust they will not judge
me with severity, considering the scanty materials which
I have had to work upon. I have faithfully recorded my
own convictions, and the decision on their merits will be
pronounced by posterity. The antiquities of symbolical
Masonry, its signs and symbols, its initiations, the Chris-
tian reference of its lectures, its philosophy and science,
and its historical landmarks, together with the origin and
insignia of the English Royal Arch, and the history and
tendency of the sublime degrees, have, in their turn,
occupied my attention. In the “Golden Remains,” I
have treated on the literature, social position, usages and
customs, tests, and cyphers of the Order; and in the
“Freemasons’ Quarterly Review,” copious dissertations
on the spurious and operative Freemasonry, have periodi-
cally appeared. 3

In the present work I have stated all the arguments
for and against the connection of the two St. Johns with
symbolical Masonry; and it is my intention—if the Al-
mighty should be graciously pleased to grant me health’
and strength—to follow it up with dissertations on the
building, furnishing, and decoration of a lodge-room
according to the usages of antiquity; on the symbolism
of the chief officers; on the cosmopolite character of the
Order, &c., &c.; together with an ample explanation of
‘the comprehensive symbol on page 19 of the last edition
of the *“Signs and Symbols,” which is called by an
Arabian cabalistical writer, “ Tue SECRET oF SECRETS;
THE JBEGINNING AND RETURN OF EVERYTHING; THE
SECRET OF THE NATURE OF THE WORLD;’ and has
excited the curiosity of many scientific Brethren. These
—it I should be fortunate enough to complete the plan
which is formed in. my own mind—will appear at con-
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venient intervals; and will contain opinions and argu-
ments on many points both of discipline and doctrine,
about which the fraternity are at present by no means
agreed. )

The utility of such a proceeding, in the present
flourishing state of Masonry, will be evident to the most
casual observer; and I do not entertain the slightest
doubt but it will be received with favour by every real
lover of its philosophy and science, amongst which
number your Lordship occupies a distinguished station;
and it is for this reason that I am proud to have the
honour of publishing the present work under the sanction
of your name.

Complures alios, doctos ego-quos et amicos
Prudens pretereo; quibus heee, sint qualiacumque,
Arridere velim; doliturus, si placeant spe
Deterius nostra. Hor.

I have the honour to be,
My Lord,
With great respect,
Your Lordship’s most obedient
Servant and Brother,

GEO. OLIVER, D. D.

Scopwick Vicarage, Nov. 5, 1847.



LETTER II

A FEW OBJECTIONS TO THE MASONIC PARALLELISM OF THE
TWO ST. JOHNS REFUTED.
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“ Meanwhile, the house new swept,
And from uncleanness kept ;
If all things shine with grace,
And nothing’s out of place,
Then do we praise the household maid,
And fourfold surely she’s repaid.”—MASoNIC SoNG.

“ When we instruct others, we should not think it enough to deliver
positive truths ; but we should also take good care, as near as we can,
to leave them clear, and, by prevention, to stop the mouths of such as
love to pick quarrels at the truth, and to bark against the light.”—
BISHOP SANDERSON. '

(14)



m\
or Tnt

{ \mNERS‘TY

A J
A\
N\ ,cmroﬂ/“ ,

LETTER II.

My Lorb,

It is a standing rule of the Masonic Society, that the
landmarks of the,Order are incapable of alteration.
Every law is based on this fundamental principle, and
it is embodied in the constitutious, charges, lectures, and
regulations of the Craft in every country where Free-
masonry flourishes. The soundness of this rule is borne
out by analogy and reason; for if the landmarks were
variable, the nature of the Institution would be liable to
continual changes, and in one century it would bear a
different character from what it sustained in another;
and, consequently, its claims to antiquity would soon
rest on a very slender foundation.

If the essential doctrines of the Gospel were changed
by successive innovations, and others substituted in their
place, it would no longer be the vehicle of Christianity,
‘““the power of God and the wisdom of God,” but a
stumbling block to the faithful, and a meteor to mislead
the Mconsiderate and the unwary. In like manner, if
the legality of periodical changes in Freemasonry were
admitted by its conmstitutions, and it were consequently
Jawful for every lodge to prescribe its own ceremonies,
not only would the beautiful principle of uniformity be
lost, but the Freemasonry of each individual province
would become an indeterminate and patchwork system,
which its best friends would be unable to recognize as
the pure and sublime Order into which they had been
initiated elsewhere. Innumerable evils would attend
such a loose and latitudinarian proceeding, and Free-
masonry would degenerate into a mere local institution,
without dgnity in its practice, or benefit in its eftect.
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There needs, my Lord, no extended argument to prove
that such versatility would be attended with great dis-
advantages; and not only deprive the Order of its most
beneficial properties, but would inevitably conduce to its
final dissolution. The great and exclusive boast of Free-
masonry is, that ““it is the same yesterday, to-day, and
for ever;” that its attributes have been in all ages of its
existence unvaried, its leading features immutable, and
its principle, unity; to depart from which would destroy
its efficacy and endanger its existence.

At the revival of Masonry, it was resolved in Grand
Lodge, that ¢ it is not in the power of any man or body
of men to make any alteration or innovation in the body
of Masonry.”! But this rule, like all others formed by
the imperfection of human reason, is not without ex-
ceptions. Trifling alterations have been incautiously
admitted, which, though unable individually to affect
the established landmarks of the Order, have introduced
discrepancies that, by long standing, assume the im-
munity attached to prescription, although of very recent
origin.

Des Etangs goes much further than this: he says,
“all things degenerate by time, and Masonry suffers with
the rest. It differs from what it was as much as the
manners of Jews and Christians vary from each other.
There exist six thousand religious sects, and seven
hundred species of Masonry, or associations which re-
semble it.” Of course we are to understand this of the
continental innovations of the last century. He then
goes on to say, that ‘it requires the concurrence of all
good Masons to restore the true and ancient regimen;”
and professes to show the injury which time has inflicted
on it, and the means of its restoration. This would be
a laudable attempt, if Masonry had really degenerated as
he asserts; but I am persuaded that this writer has taken
too unfavourable a view of the above-mentioned innova-
tions. They have not injured genuine Masonry at all;
and instead of being split into seven hundred sections, it
remains essentially the same as it was in the most ancient
times.

It was for the especial purpose of preventing an

! Anderson. Const., June 24, 1723.
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alteration of landmarks, that the primitive Grand Lodge
appears to have been so anxious to guard against the
admission of any, even the slightest deviation, from
primitive observances, as they were transmitted by the
masonic worthies of ancient times to those who collected
and preserved the scattered documents of antiquity at
the beginning of the eighteenth century. Nothing is too
small or too insignificant to be the author of important
changes either physical or moral. A single drop of
water is but a feeble instrument to effect any great
desigr; and yet, by constant repetition it will wear
away a block of marble. How trifling socver each
single innovation in Masonry may have been, the aggre-
gate amount will, in process of time, become important,
if these minute changes by frequently repeated. Thus
the son of Sirach says, * he that contemneth small things,
shall fall by little and little.””2

But, my Lord, it will not be difficult to show that
some of these alterations are neither trifling nor unim-
portant, although not sufficient to change the character
of Masonry. The third degree, for instance, has under-
gone some changes since the revival in 1717, which have
created an unnecessary confusion respecting the doors in
Solomon’s Temple. The first notice I find of them in
Masonry places them in the east, west, and south; but
they are now, with greater propriety, said to be north,
gouth, and east; our transatlantic Brethren use the
south, west and east; while in Scotland, the order is
east, south, and west. On the continent, at least in
France, with more regard to the primitive design of the
legend, they are altogether silent about these traditional
doors; and I am persuaded they are right; for, by the
mention of any particular situation, we reject the means
of proving whether they are typical or real. Their rela-
tive position was not mentioned in England till after
1725; the words then used were simply, ‘“the three
entrances to the Temple.” And this is the reason why
the French rituals do not mention them ; for they were
all founded on the lectures furnished to the First Lodge
at Paris by the Grand Lodge of England, and forwarded
along with the warrant. It does not appear difficult. to

2 Becles. xix., 1.

2
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understand why the lectures on this point were altered.
The impression was, that the real gates of the Temple
were to be understood, and their position is mentioned
in a note to one of the two first degrees of the Magonnerie
Adonhiramite, published by M. St. Victor about the year
1783. The real gates of the Temple, as every one
knows, were north, south, and east; and hence Hemming,
and those who drew up the reformed lectures and rituals,
rejecting the symbolic tendency of the legend, adopted
the true position of the doors. But, as your Lordshi
knows, the word doors, when they are open, or untiled,
as these are supposed to have been, is not masonic.

We find similar complaints in other countries respect-
ing slight alterations and innovations in the legitimate
work of Masonry. The Grand Master of Tennessee, in
his annual address to the Grand Lodge in 1842, thus
refers to the subject:—he says, “I am informed that
there is a great want of uniformity in the mode of con-
ferring the different degrees; and that errors have crept
into the administration of our rites, which impair the
beauty and harmony of the system. These errors require
to be corrected, and the sooner the correction is made
the better. If they are permitted to go on, they will,
in time to come, be considered as a part of the system,
and take such hold, that they will be difficult to eradi-
cate. These errors, and this want of uniformity, may be
attributed to the cloud which for so many years has
hung over the Order; to the withdrawal of the older
members from the active duties of the lodges, leaving
them to the guidance and control of the younger and
more inexperienced Brethren, who are too frequently led
astray by what is novel and striking.” And then this
worthy dignitary proceeds to point out the remedy, and
to propound new laws for the correction of the abuses,
which he expresses his full determination rigidly to
enforce. :

But my principal business in these Letters will be
rather with omissions than interpolations. In 1717, as
we have every reason to believe, the landmarks were

ure and unchanged, as they had been delivered by the
%ionysiacs, who travelled over the world for employ-
ment after the completion of Solomon’s Temple, to their
successors, and transmitted through the Roman Collegiae
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Fabrorum, and the Freemasons of the middle ages, down
to the revival of Masonry in that year. This we are
bound to take for granted, because no evidences exist
to disprove the facts. If, then, it be strictly true,
as we have no reason to doubt, it is also true that the
lodges had always been dedicated To Gop AND HOLY ST.
JOH’\I from the very beginning of the Christian era, be-
cause that formula was introduced into the first known

lectures, which were compiled by Grand Masters Payne,
Desaguliers, Anderson, and others, from ancient docu-
meunts which they had collected ‘with great labour and
research, out of the legitimate archives of Masonry, and
other accessible sources of equal authenticity.

Your Lordship is doubtless aware, that in the lectures
which were drawn up and modified by Dr. Hemming
and his coadjutors for the general use of the lodges, after
the re-union in 1813, the references to the two St. Johns,
both as patrons and parallels of Masonry, are discon-
tinued; and the use of these lectures having been very
generally adopted, all allusion to the above masonic
worthies, who were held in such high estimation amongst
our ancient Brethren, is exploded and lost. The authori-
ty for such a deviation from time-honoured custom is
involved in mystery. Be it, therefore, our business to
inquire, whether such an alteration of the old landmarks
is or is not justifiable, in accordance with the genius of
the Order, by an appeal to ancient observances, trans-
mitted unimpaired down to the year 1813. I think it is
not, and proceed to give the reasons which have induced
me to embrace that opinion.

But we will first clear the way by an examination of
the several objections to the theory, which have been
adduced at various times, and in different countries.
Some of our Brethren, who reject all traditions about
the parallelism of the two St. Johns, are ready to admit
that blue Masonry is rightly denominated St. John’s
Masonry ; but they refer it to a very different cause than
the Grand Mastership of either “the Baptist or the
Evangelist. They contend that the battle of Bannock-
burn having been fought on St. John’s day, and Free-
masonry having been revived by Robert Bruge immedi-
ately after the victory, it was thence called St. John’s
Masonry; and that)the churehiof Kelso;the first that
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was built in Scotland by the actual Freemasons, was
dedicated to that saint. This suggestion can scarcely be
tenable, when we consider that Freemasonry had the
name of St. John attached to it in countries where
Scottish transactions would not be of sufficient authori-
ty to influence the fraternity in the adoption of a patron
or a name for the Institution.

Others say, with quite as little reason, that the intro-
duction of the legend of St. John into Masonry was the
work of the Templars, or other crusaders, who fought
the infidels in the Holy Land, and adopted this saint as
their patron. The Chevalier Ramsay asserted that his
system of Masonry arose during the crusades; and that
there was either an order of chivalry, whose business it
was to rebuild the Christian churches which had been
destroyed by the Saracens, or that a fraternity of Masons
were thus employed in the East, under the protection of
the Knights of St. John of Jerusalem; and that the
appellation of St. John’s Masonry was derived from
thence, and ever after retained.

In answer to this supposition, it would not be difficult
to prove, notwithstanding the conddent assertions of
Barruel and others, that the Templais, who were engaged
in the crusades, were perfectly ignorant of symbolical
Masonry, and never so much as dreamt that such a sys-
tem existed; and, I am persaaded that every sensible
Mason will agree with me that there is no evidence
whatever to substantiate a contrary belief. The above
idea, however, which was unknown a century and a half
ago, was embraced by the notorious Finch; and to give
it weight and authenticity, he introduced the following
passage into one of his spiritual rituals, and it was
adopted inconsiderately by a few lodges, which were
worked according to his plans:—“What is the chief
reason why our lodges are dedicated to St. John? DBe-
cause, in the time of the crusades, the Masons having
united themselves with the Knights of St. John of Jeru-
salem to fight against the infidels, they adopted that
saint as their tutelary protector ; and, being victorious in
their conflicts with the Saracens, they unanimously
agreed that all masonic lodges should in future be ded:-
cated to him.” This gave currency to the fiction; for
Finch made the most of it by introducing it on all occa-
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sions, accompanied by much unmeaning verbiage; and it
contributed to give popularity to his system, by the
attractive colouring which he imparted to the details,
and so far promoted his views of pecuniary emolument
at the expense of truth.

Others, again, who favour an astronomical construction
of our rites and ceremonies, embracing the hypothesis
that Freemasonry was transmitted through Pythagoras
and the Romans, think they have discovered a simple
solution of the mystery in the god Janus, of which they
suppose John to be a corruption, and that his two faces
were symbolical of the two St. Johns. And as Janus
looked two ways at once, ¢. ., to the old and new year,
or to the sun above and below the equinoctial, so the festi-
vals of the two St. Johns are celebrated at the summer
and winter solstices. Dr. Warburton says, in his com-
mentary on Shakespeare,® with equal probability, that
the heads of Janus represented Pan and Bacchus, or
Saturn and Apollo. It will, however, be needless to say
that this fanciful theory is wholly unfounded. The infi-
dels of the last century fabled that our blessed Saviour
was no other than Hercules; and that his death and re-
surrection, by which we are redeemed from sin, was no
other than a new version of the last labour of Hercules,
whose conquest of the Lernean serpent was likened to
Christ’s victory over the devil in the wilderness; that
his descent into the lower regions to conquer Cerberus
was a symbol of his death, and his emerging thence,
after remaining three days and nights in Tartarus, a type

of his resurrection. Now I submit, my Lord, that Janus

is no more applicable to the St. Johns than Hercules is
to Christ.

The Masons on the continent of Europe have embraced
a very different opinion. They admit the connection of

St. John with Masonry, but give the honour to St. John -

the Almsgiver, who was patriarch of Alexandria in the
sixth century, but took up his residence at Jerusalem,
that he might assist the Christians who had made a pil-
grimage to the holy shrine; and instituted a fraternity
to attend upon the sick, and to afford pecuniary aid to
the needy. e died in the odour of sanctity, and was

® Mevchaut; of Verices acti. -scene 1.

x
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canonized, for his abundant virtues, under the name of
St. John the Almsgiver of Jerusalem, and is acknow-
ledged as the patron of all societies which are instituted
for the relief of the sick and destitute. The error of
appropriating the patronage of Masonry to this patriarcly
is manifest from our particular days of festival, which
are June 24 and Deeember 27, while those of St. John
the Almsgiver are January 23 and November 11. -
But all this is little to the purpose. Conjecture is
well, where authentic evidence is not to be had; but
proof is better, when it is based on rational and well-
grounded argument. And if in every accessible docu-
ment which treats on Freemasonry down to the re-union
above mentioned, the two St. Johns are namned as its
patrons, it must appear clear to every unprejudiced per-
son, that the record ean have no other reference than to
the two cotemporaries of our Saviour, as real persous,
and in their real characters; and that it possesses a just
and reasonable claim to be considered one of those unal-
terable landmarks which it is a violation of the true
principles of Masonry to reject.
I have the honour to be,
My Lord,
Your Lordship’s obedient
Servant and Brother,
GEO. OLIVER, D. D.
Scopwick Vicarage, Nov. 8. 1847.



LETTER IIL

ENQUIRY WHETIHER THE PATRONAGE OF MASONRY WAS ORIGT-
NALLY VESTED IN THE TWO ST. JOHNS DURING TIIE LAST
CENTURY, OR AT ANY EARLIER PERIOD.

(23)



¢ Poter saith unto Jesus, ¢ Lord, what shall this man do? Jesus saith unte
him, 1€ T wil that he tarry until I come, what is that to thee. Follow thou me.
Then went this sayinz abroad among the brethren, that this disciple should vat
d.e’ Now tne appreliensim heveof hath been received either grossly or m tne
general, that is not distinguishing the manaer or particular way of this continua-
tion, in wkhieh sense prob:bly the groiser and undiscerning party veceived it
On more d's'ine 1y apprchending the manner of his immortality ; that is, that
John should never properly dis, but be trancla‘e’ into Paradise, there to remain
with Enoch and Elias until about the com'ng ot Christ; and should be slain
with them under antichrist, according to that of tho Apocalypse.”—BROWNE.

124)



LETTER III.

My Lorp,

Ix entering on this enquiry, I am not unconscious that
the freedom of discussion will be considerably restricted
by a deficiency of authentic evidence; and I shall there-
fore be obliged to accommodate circumstances to the
traditions of Masonry; as these will be our only guides
through the impervious atmosphere of a distant period,
which affords scarcely a glimmering ray to direct our
path or guide us in our search after the truth. What
Dr. Kitto says of chronology, may be justly applied to
the subject before us:—¢ After an anxious survey of the
thick clouds which hang over this period, for some ray
of light which might guide us through its utter darkness,
we turn away as disappointed as all our predecessors.
Nothing, therefore, remains for us but to make such
accommodations, and so to balance the various difficul-
ties, as to obtain the result, which, without being certain
of the truth, seems the best and the most probable under
all the circumstances.”

In every estimate that I have been able to form of
Freemasonry, the foundation on which I invariably build
is, the system as it was promulgated at the revival in
1717. This is a rock which will firmly sustain any edi-
fice that may be placed upon it; for it is the only certain
standard of truth established by authority. No authentic
records -precede it which treat of Masonry as a perfect
system. All previous notices of the Order, like the links
of a broken chain, are unconnected and detached; and
though extremely valuable as parts of a whole, are
defective and useless, because the connecting links are
wanting, for they were burnt to ashes, and cast forth to
the winds of heaven, by jealous and fastidious Brethren,

who were ignorant of the real tendency of the Craft, and
Ok
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misinterpreted the measures which were successfully
adopted to promote its best and most enduring interests.
The scattered rays of light were, fortunately, still acces-
sible, and nobly did the conservators of Masonry toil to
search them out, and bring them into efficient operation.
Those worthy Masons whose names ought to be had in
honour throughout all time, Anthony Sayer, Elliott,
Lamball, Payne, Desaguliers, Gofton, Morrice, Calvert,
De Noyer, and a few others, used the most strenuous
exertions to put the system into a form consistent with
ancient observances. According to their own account,
they “perused old manuscripts, digested ancient consti
tutions, collected the old Gothic.charges, and consulted
intelligent brethren,” about those secret rites and ordi-
nances, and doctrines, which ¢ were never divulged in
manuscript,” and embodied every hint which had the
unequivocal sanction of ancient usage in its favour. The
labours of these eminent men have placed Freemasonry
on a basis that cannot be shaken; and the ceremonies
and doctrines which were used by them I will defend to .
the death, as containing the true and unalterable princi-
ples of the Craft. Let us, then. enquire whether any
reference to St. John may be found in the ritual which
was propounded at that period by the revived Grand
Lodge.

In the earliest lectures that were used under its sanc-
tion, St. John was alluded to in the following manner :—
“Q. From whence came you? A. From the holy lodge
of St. Jobn. Q. What recommendation do you bring
from thence? A. A recommendation from the brothers .
and fellows of that right worshipful and holy lodge of
St. John, from whence I came, who greet you thrice .
heartily.”

This I take to be a plain admission, by the first Grand
Lodge under the revived system, after using every possi-
ble means of ascertaining the true belief of antiquity on
all points connected with the Order, which they had
undertaken to rescue from the oblivion into which 1t was
falling, in consequence of ¢ the age and infirmities of Sir
Christopher Wren, the Grand Master,”—that the St.
Johns were considered the legitimate patrons of Christian
Masonry. But to prevent the wumiversality of the Order
from being affected by such a doetrine, the old charges dis-
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tinctly provided, that although ““in ancient times the Chris-
tuan Masons were charged to comply with the Christian usages
of each country where they travelled, or worked, yet Masonry
being found 1 all nations, even of divers religions, they
are now only charged to adhere to that religion in which
all men agree, leaving each brother to his own particular
opinions, that is, to be good men and true, men of
honour and honesty, by whatever names, religions, or
persuasions they may be distinguished; for they all
agree in the three great articles of Noah, enough to pre-
serve the cement of the lodge.”

Anud the revivers of Masonry, that they might distinctly
announce their opinions on this particular subject, caused
it to be still more elaborately enunciated in the formula,
as improved by Desaguliers and Anderson a few years
later. It is here stated that the lodges were called St.
John’s lodges, because “he was the baptizer and fore-
runner of our Saviour; and announced him as the Lamb
of God, which taketh away the sins of the world.” This
corresponds with the French ritual, a.p. 1730, which is
equally plain:—¢“D. Comments’ appelle cette Loge?
R. La Loge de S. Jean.” And the passage was thus
explained :—¢ Il fait toujours repondre ainsi parce que
Cest le nom de toutes les Loges.”

We now come to the consideration of Bro. Duncker-
ley’s lectures, which I am persuaded were identical with
those which are attributed to Martin Clare. In this
ritual the same asseveration is repeated; and more than
this, St. John was now intreduced into the style of the
0.B., that the great truth might be fully impressed upon
every candidate at his first initiation. It ran this:—
“In the presence of God, and this right worshipful and
holy lodge, dedicated to God and holy St. John;” and
the asseveration corresponded with it— so help me God
and holy St. John. These forms were continued in
general use by most of the lodges, till the re-union of
the two great sections in 1813.

The next stage of our enquiry improves our view of
the case, and the light beams still more effulgently upon
us. In a catechism used a little later than the middle
of the century, which, by way of eminence, is called
“the Old York Lecture,” the two St. Johns occupy a
prominent situation ;- and the passage where they are
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introduced is so characteristic of a cosmical institution,
as well as illustrative of the subject under discussion,
that I quote it at length. * Q. Our lodges being finished,
furnished, and decorated with ornaments, furniture, and
jewels, to whom were they consecrated? A. To God.
Q. Thank you, Brother; and can you tell me to whom
they were first dedicated? A. To Noah, who was saved
in the ark. Q. And by what name were the Masons
then known? A. They were called Noachidee, Sages, or
Wise Men. Q. To whom were the lodges dedicated
during the Mosaic dispensation? A. To Moses, the
chosen of God; and Solomon, the son of David, king of
Israel, who was an eminent patron of the Craft. Q. And
under what name were the Masons known during that
period? A. Under the name of Dionysiacs, Geometri-
cians, or Masters in Israel. Q. But, Brother, as Solomon
was a Jew, and died long before the promulgation of
Christianity, to whom were they dedicated under the
Christian dispensation? A. From Solomon, the patronage
of Masonry passed to St. John the Baptist. Q. And
under what name were they known- after the promulga-
tion of Christianity? A. Under the name of Ilssenes,
Architects, or Freemasons. Q. Why were the lodges
dedicated to St. John the Baptist? A. Because he was
the forerunner of our Saviour; and by preaching repent-
ance and humiliation, drew the first parallel of the Gos-

el. Q. Had St. John the Baptist any equal? A. He

ad; St. John the Evangelist. Q. Why is ke said to be
equal to the Baptist? A® Because he finished by his
learning what the other began by his zeal, and thus drew
a setond line parallel to the former; ever since which
time, Freemasons’ lodges, in all Christian countries, have
been dedicated to the one or the other, or both of these
worthy and worshipful men.”

In the ritual practised by the lodges in the north of
England, a little later in the century, we find the follow-
ing passage :—* Our lodges are untruely said to be dedi-
cated to St. John, because the Masons who engaged to
conquer the Holy Land chose that saint for their patron.
We should be sorry to appropriate the Balsarian sect of
Christians to St. John as an explanation of this principle.
St. John obtains our dedication as being the proclaimer
of that salvation whicl was at hand by the coming of
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Christ; and we, as a set of religious men assembling in
the true faith, commemorate the proclamations of the
Baptist. In the name of St. John the Evangelist, we
acknowledge the testimonies which he gives, and the
divine Logos, which he makes manifest.” And again—
* Our beauty is such as adorns all our actions; is hewn
out of the rock, which is Christ; raised upright with the
plumb-line of the Gospel; and squared and levelled to the
horizontal of God’s will in the holy lodge of St. John;
and as such becomes the temple whose maker and builder
is God.” :

It appears, my Lord, fronr the above facts, that the
name of St. John was a generic term for all I'reemasons’
lodges. And this will be further apparent from a perusal
of the ¢ Golden Remains of the early Masonic Writers;”
for they uniformly speak of the two St. Johns as being
universally received as the undoubted patrons of the
Craft. It is a fact that was never once called into
question, although it must be confessed that the reasons
for its adoption slightly vary. Our transatlantic Brethren
say—¢ The dedications are made to these saints, not as
Christians, but as eminent Masons; and if we are gra-
tuitous in bestowing such a character upon them, this
does not affect the merit of the argument, because the
dedication is made under the supposition that this is
their character. They are honoured by us, not as saints,
but as good and pious men—not as teachers of religion,
but as bright examples of all those virtues which Masons
are taught to reverence and practice. And if to all this
it incidentally happens that they were also Christians,
such a circumstance should, with a tolerant Jew, be no
objection to the honours paid to them; but with a
sincere Christian, a better reason.”® In this passage, the
identity of the persons is preserved—however the reason
“r their adoption may differ from that which was assigned

7 our Brethren of the last century.

These are the facts, and they cannot be shaken by any
amount of argument. There they stand, and no sophistry
can explain them away. In the words of a modern
writer, “a truth remains a truth, though all the world
agree to call it a lie; and error is not the less error,

! Moore's Mag.,-yol. jii.
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though every learned body in Christendom certify to its
veracity. Hypotheses and theories may be talked about
and fought about as long as we will, and then we shall
be as far from a satisfactory conclusion as ever.” The
above series of facts serve to direct our path; and by
their removal we make “shipwreck of our ancient faith.””’
We might as well prostrate trial by jury, and still contend
that the British constitution exists 1n all its primitive
perfection. We might as well strike out an asterism
trom the sky, and still argue that its ancient appearance
is unchanged. We might as well expel the St. Johns
from the system of Christianity, and exhibit the Redeemer
without a proclamation on the one hand, or a recorder
of his actions on the other.

But it is contended that, as Freemasonry was in
existence many ages before either of the St. Johns
flourished, they could not possibly have been its original
patrons. Nor is it asserted that they were: and, there-
tore, the objection may be admitted in iis full force
without affecting the proposition, that the two St. Johns
are the legitimate patrons and parallels of the Order. In
fact, it proves nothing; for, 1n another stage of their
progress, the old lecturers distinctly explain the origin
of their appropriation in the following words, which are
but the extension of a ritual already cited:— After the
flood, the Masons were called Noachidee, and from the
building of the tabernacle, the lodges were dedicated to
Moses. From the building of the first temple at Jeru-
salem to the Babylonish captivity, Freemasons’ lodges
were dedicated to King Solomon; from thence to the
coming of Shilo, they were dedicated to Zerubbabel;
and from that time to the final destruction of the temple
by Titus, they were dedicated to St. John the Baptist;
but owing to the many massacres and disorders which
attended that memorable event, Freemasonry sunk very
much into decay; many lodges were entirely broken up,
and few could meet in sufficient numbers to constitute
their legality; and at a general meeting of the Craft held
at Jerusalem, it was observed that the principal reason
for the decline of Masonry, was the want of a Grand
Master to patronize it; they, therefore, deputed seven of
their most eminent members to wait upon St. John the
FEvangelist, who was at that time Bishop of Ephesus,
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requesting him to take upon himself the office of Grand
Master. He returned for answer, that though well
stricken in years, yet having been in the early part of
his life initiated into Masonry, he would accept the
office;* thereby completing by his learning what the
other St. John had begun by his zeal; and thus drew
what Freemasons term a line parallel; ever since which,
Freemasons’ lodges, in all Christian countries, have been
dedicated both to St. John the Baptist and St. John the
Evangelist.” '

In this formula, the reason for placing the two St.
Johns as the parallels of Masonry, is so plainly stated, as
to admit of neither doubt nor dispute. If the St. Johns
are to be understood symbolically, then Zerubbabel, and
Solomon, and Moses, and Noah, must also be symbolical
characters, for they are placed on exactly the same basis.
This is an hypothesis which the most sceptical Brother
will scarcely be willing to admit ; because 1f it were con-
ceded, Freemasonry would become a visionary institution,
its landmarks would be doubtful, and its references un-
interesting and obscure.” If the above personages be
allegorical, what will become of the deliverance from
Egyptian bondage—Moses and the Tabernacle—Jeptha
and the Ephraimites—Solomon and the Temple, &ec.,
&c.? ‘They must all, by the same rule, be considered
allegorical, and the very worst charges of Paine, Carlisle,
and others, who denied the reality of all these events
and persons, will be fathered upon the fraternity; -a
consummation which would soon sweep it away from

2 Tt is an historical fact, that the early Christians sent a deputation
to St. John in his old age, requesting him to give them a code of
rules for their observance, that the identity of their faith might be
perpetuated as an exclusive society. Thus Dr. Kitto says (Annot. on
John, i., 1, ¢ The intimations preserved by the early fathers inform
us that the aged apostle was induced to write his gospel at the earnest
solicitations of the churches in Asia Minor, with a view of overturning
the errors which were then promulgated by Cerinthus, the Nicolaitans,
and others. As these errors were, for the most part, founded on
mistaken notions of the real nature, character, and office of Jesus
Christ, he selected from the history and discourses of his Lord those
passages which bore most strongly upon these subjeets; and which
tended, by the exhibition of correct views, to overthrow the existing
errors, and establish a rule of faith for the future, on those points
which had Ween brought into dispute.”
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the face of the earth, pursued by the execrations of
mankind. .

But your Lordship will be at no loss to discover that
the diversity in the formula constitutes a strong evi-
dence of the truth of the facts, because it proves that in
every modification or improvement of the lectures, which
took place during the last century, the description of
patronage and parallelism hever varied ; and the legality
of dedicating the lodges to St. John was never ques-
tioned, but was esteemed as an admitted truth, which
none but the most captious cowan ever ventured to
controvert.

In the original lectures compiled by Sayer, Payne,
and Desaguliers, and improved by Anderson, Desaguliers,
and Cowper; in the revisions ot Dunckerley and Martin
Clare, twice repeated; and in the extended rituals of
Hutchinson, Preston, and others, which were ‘in use
down to the reunion in 1813, and by some lodges even
to the present time, all of which have been cited above,
the St. Johns occupy their place as the patrons of
Masonry ; no link in the chain of evidence 1s broken ;
for in no one ritual, whether ancient or modern, which
was in use during the whole century, have they been
omitted.

But there is a further proof of greater antiquity than
any we have yet noticed, that blue Masonry was digni-
fied with the name of St. John. In a system of Masonry
used, as it is confidently affirmed, in the fourteenth
century, the following passage occurs in the O. B. :—

“That you will always keep, guard, and conceal,
And from this time you never will reveal,
Either to M. M., F. C., or apprentice,

Of St. John’s Order, what our grand intent is.”

Here we have the name of St. John’s Masonry particu-
larly assigned to three degrees only; and, if it were a fact
universally acknowledged at that period, we may safely
conclude that its origin may be dated at a much earlier
epoch ; and even carried back to the time when the Evange-
list flourished. In a word, the Masons of the eighteenth
century would have sacrificed every other landmark of
the Order, rather than abandon their ancient and legiti-
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mate patrons. DPaley says—¢“I know not a more rash
or unphilosophical conduct of the understanding, than
to reject the substance of a story, by reason of some
diversity in the circumstances with which it is related.
The usunal character of human testimony is substantial
truth under circumstantial variety. This is what the
daily experience of courts of justice teaches. When
accounts of a transaction come from the mouths of dif-
ferent witnesses, it is seldom that it is not possible to
pick out apparent or real inconsistencies between them.
These inconsistencies are studiously displayed by an
adverse pleader, but oftentimes with little impression
upon the minds of the judges. On the contrary, a close
and minute agreement induces the suspicion of confede-
racy and fraud. When written histories touch upon the
same scenes of action, the comparison almost always
affords ground for a like reflection. Numerous, and
sometimes important variations present themselves ; not
seldom also, absolute and final contradictions; yet neither
onec nor the other are deemed sufficient to shake the
credibility of the main fact.” g

Now this arrangement of changing the grand patrons of
Masonry along with the systems of religion by which it
is practised, is perfectly consistent with ordinary usage
in other important matters. Before the legation of Moses,
the patriarchal religion was the true one, and it was
dedicated to Noah and Abraham ; the former being digni-
fied with the appellation of ¢“a preacher of righteous-
ness,’”* and the latter of ¢ the father of the faithful.”’’
After that event the legitimate system of faith was no
longer patriarchal but Jewish, and was accordingly dedi-
cated to Moses and Aaron, as lawgiver and priest ; the
one being called ¢ Moses prophet,” and also “a burning
and a shining light,” as his successor was afterwards
named ; and the other ¢“Pharaoh’s God.””® And from the
advent of the Messiah, mankind are expected by the
Almighty to embrace Christianity as the only eflicient
means of salvation, and it was dedicated to Christ the
Son of God, as ““a Light to lighten the Gentiles, and the

3 Evidences, part iii,, ¢. 1. + 3 Peter ii., 5.
* Romans iv., 11. ¢ Deut. vii; 1,
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glory of Israel;”” of whom St. John the Baptist was
the herald, and St. John the Evangelist the beloved
disciple.

In imitation of this example, which was prescribed by
the Divinity himself, patriarchal Freemasonry had for
its grand apzttjgllels Noah and Abraham; when it was in
the custody of the Jews, the lodges were dedicated to
Moses and Solomon; but after the destruction of the
Temple at Jerusalem, and the dissolution of the Jew-
ish polity, both civil and ecclesiastical, Masonry fell
into the hands of the Christians, and was, by a very
natural process, placed under the especial patronage of
the herald and the chief disciple of the divine Founder
of their religion. Again, under the patriarchs, the Ma-
sons were called Noachide; by the Jews, Dionysiacs
or Geometricians; and by the Christians, Masons or
Freemasons; but in all ages they were equally styled
‘“the Brethren” (o¢ adelgor). g

On this rational interpretation of a very obvious prac-
tice, it appears wonderful that Christian Masons of our
own country, after the appropriation has remained undis-
puted for eighteen hundred years, should endeavour to
overturn it, and restore the obsolete custom of attri-
buting the patronage of Christian Masonry to Moses and
Solomon, which is at variance with the concurrent prac-
tice of all time. The above process is the great touch-
stone by which the legitimacy of any ceremony, or series
of ceremonies, can be rationally determined. And I
would have it perfectly understood, my Lord, that I am
speaking of Masonry as practised by Christians. In
Jewish lodges the appropriation of masonic patronage to
Moses and Solomon is perfectly just, and in keeping with
the above line of argument, although it is precisely the same
violation of the universality of the Order as the Christians
are charged with, who assign their Masonry to the Grand
Mastership of the two St. Johns.

My researches have been unsuccessful to determine the
exact period when the above parrallelism was introduced
into the Order. In the earliest lectures (a.p. 1721), it is
mentioned thus:— God’s good greeting be to this our
happy meeting. And all right worshipful brothers and fel-

7 Luke ii., 32.
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lows of the right worshipful and holy lodge of St. John
Q. Why do you denominate it the holy lodge of St. John ?
A. Because he was the forerunner of our Saviour, and
laid the first parallel line to the Gospel.” We are there-
fore bound to conclude that it was a dogma of great
antiquity. In another formula which was introduced a
few years later, improved by Bro. Dunckerley, the paral-
lelism is still more intelligibly enunciated.—¢1In all
regularly constituted lodges there is a certain point
within a circle; the point representing an individual
brother ; the circle representing the boundary line .of
his duty to God and man, beyond which he is never to
suffer his passions, prejudices, or interests to betray him
on any occasion. 1/us circle is embordered by two perpen-
dicular parallel lines, representing St. John the Baptist and
St. John the Evangelist, who were perfect parallels in Christi-
anity as well as in Masonry ; and upon the vertex rests
the book of the Holy Scriptures, which point out the
whole duty of man. In going round this circle we
necessarily teuch upon these two lines, as well as on
the Ifoly Secyipture ; and whilst a Mason keeps himself
thus eireumscribed, it is impossible that he should mate-
rially err.”

A curious iJustration of this symbol of a circle and
parallel lines, in connection with the two St. Johns, is
found in thke ancient union of the zodiacal circle with
the period when the festival of the two saints was cele-
brated. In the old Runic Fasti, a wheel or circle was
used to denote the festival of Christmas. The learned
Gebelin derives Yule, the ancient name of Christmas,
from a primitive word, carrying with it the general idea
of revolution and a wheel; and it was so called, says
Bede, because of the return of the sun’s annual course
after the winter solstice. This circle is common to both
festivities. Thus Durand, speaking of the Tites of the
“feast of St. John the Baptist, informs us of this curious
circumstance, that in some places they roll a wheel
about, to signify that the sun, then occupying the highest
place in the zodiac, is beginning to descend.! Here we
have a copy of the circle and the two parallel lines ; for

8 See Ant. Vulg., c. xxvii.; and Brand on Midsummer Eve.
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the ceremony was used on the days of St. John the
Baptist and St. John the Evangelist, from the very first
establishment of Christianity. Naogeorgus observes, that
the people imagine the rolling of this wheel to be a token
of good luck. These are his words :—

“Then doth the joyfull feast of John

The Baptist take his turne,

When bonfiers great, with loftie flame,
In every towne doe burne,

Some get a rotten weele,
All worne and ecast aside,

‘Which, covered round about with strawe
And tow, they closely hide;

And earyed to some mountaines top,
Being all with fire light,

They hurle it downe with violence,
When darke appears the night;

Resembling much the sunne, that from
The heavens down should fal,

A straunge and monstrous sight it seemes,
And fearefull to them all.

But they suppose their mischicfes all
Are likewise throwne to hell;

Ard that from harmes and daungers now
In safetie here they dwell.”?

I have the honour to remain,
My Lord,
Your Lordship’s obedient
Servant and Brother,

GEO. OLIVER, D.D.
Scopwick Vicarage, Nov. 25, 1847.

¢ Popish Kingdome, fol. 54, b.



LETTER 1V.

REASONS WHY ST. JOHN THE BAPTIST IS ESTEEMED A PATRON
UF FREEMASONRY.



“T am well aware that the writer who endeavours to separate truth from fiction
in ancient history, undertakes a task which is more likely to prove laborious te
bimself than agreeable to o Lsrs. 'There is perhups a mental pleasure, which
theugh fav avew, yot macy feel, in contemplating remote events obscurely
known, emnbellished by fancy, and amplitied by exaggeration. We scarcely
desire to know the truth, where fiction pleases better; nor is it without a pang
that we part with our first youthful notions, or that we break those early asso
ciations which were formed when the judgment was yet immature, and when the
imagination was still the ruling faculty of the mind.”—Sir W. DRuMMOND,

(38)



LETTER IV.

My Lorp,

I~ pursuance of the general plan of this enquiry, we
will now consider a little in detail the true reasons why
the two St. Johns were invested with these masonic
honours. And first of the Baptist, who is described as
the grand patren of Masonry in the charter of Colne,
under date of 1535. This ancient document states that
« the Masters of our Order took the name of Initiated
Brothers of St. John, following the footsteps, and imitating
the conduct of St. John the Baptist, the forerunner of
the Light, and the first martyr of the enlightened.” And
again, * the brotherhood or Order of Free and Accepted
Masons dedicated to holy St. Jokn, is not a branch of the
Temple, nor of any other spiritual or temporal order;
neither is it united to the one or to the other; neither
has it derived its origin from them ; nor has it the least
communion with them in any shape or manner whatever ;
but it is much more ancient than all those orders of
knighthood, and existed in Palestine and Greece, as well
as in both divisions of the Roman Empire, before the
crusades and the departure of the above-named knights
for Palestine.”!

Now, although there are reasonable doubts about the.
genuineness of this charter, yet, if spurious, it was evi-
dently fabricated on principles which were universally
believed to be true at the time of its pfémulgation;
because if any new or startling doetrine, which had never
" before been contemplated, had been attempted to be
foisted on the fraternity—such as the expulsion of an
ancient patron, and the substitution of another”whose

! See the entire Charter in the * Freemasons’ Quarterly Review,”
for 1841.
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name had never yet been connected with the Institution
—the document would not have been suffered to circulate
amongst the fraternity as an authertic production. It
appears, therefore, clear that at the time of its compilation
St. John was universally received as the patron of the
Order; and the conclusion will be the same whether the
document be really as ancient as the date implies, or
whether it be an interpolation or forgery of the last
century.

St. John the Baptist was probably selected as the
Grand Master of Masons,? because he heralded the Chris-

tian dizpensation, as had been predicted by Malacln fqm;;

hundred years before his birth ;* bearing witness to the
Light ;* for in the year 26, he emerged from the wilderness,
and announced himself as the harbinger of one mightier
than he, who would speedily appear as a deliverer, and
whose shoe’s latchet he was not worthy to unloose.”

2 In the year 1773, the Brethren at Prague built a large and exten-
sive establishment for poor masonie children, and called it * St. John
the Baptist’s Hospital.” The boys were taught reading, writing, and
arithmetie, and the girls spinning, knitting, and every other useful
female accomplishment.

? Mal. iii., 1.

4 In an ancient tradition, St. John the Baptist is expected to be an
attendant on the Saviour at the day of judgment, when Jesus Christ
will descend in clouds above the valley of Jehoshaphat, attended by
nine orders of angels—the cross, the crown, and other instruments of
the passion, being borne round him; the five wounds shining like
rubies, with the Virgin Mary on his right hand, and John the Baptist
on his left, as they are represented in the paintings and illuminations
of the middle ages, accompanied respectively by the saints of the Old
and New Testament; the whole forming a vast amphitheatre of glory.
The Book of Life is then to be opened, and the trumpet blown,
summoning mankind to judgment, when their eternal destiny will bo
finally pronounced.

s Mark i., 7. The spurious gospel of Nicodemus, which, however,
was esteemed canonical by the Anglo-Saxons, and read in their
churches, speaking, in the eighteenth chapter, of the descent of Christ
into Hades, a’xﬁl of the wonders he performed there, has the following
passage :—** The prophet Isaiah, therc present, said, this is the Light
that proceedeth from the Father, and from the Son, and from the Holy
Ghost, of which I prophesied while yet in the flesh, saying, The land
of Zebulon and the land of Naphtali, the people sitting in darkness
have scen a great light. Then came there forward into the midst of
them a stranger, an ascetic from the wilderness, and the patriarchs
sald unto him, Who art thou ? Andm, I am John, the last of
the prophets, who have made straight the way of the Son of God, and
preached to the people repentarce for the remission of sins. And
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ITence the Basilidean Christians believed that the spirit
of Light entered into John at the baptisin ot Chnist, and
that there was consequently some portion of divinity in

* him, which elevated him above mortality. His great

parallel the Evangelist, to vindicate his 1eputation, repu-
diated this doctrine,"by saying ¢there was a man sent
from God whose name was John. The same came for ¢
witness, to bear witness of the Light, that all men through
him might believe. Hewas not that Light, but was sent
to bear witness of that Light. That was the true Light
(meaning Christ) which lighteth every man that cometh
into the world.”® And then he gives an account of the
mission sent by the Jews to ascertain who John the
Baptist really was, when he confessed and denied not, “I

! am not the Christ.””” In the following year, Jesus, who

had hitherto abode withhis parents in obscurity, presented
himself to be baptized by John. The prophet of the
wilderness recognized him, and told his disciples, ¢ this
is th(ela Lamb of God that taketh away the sins of the
world.”

In this transaction, John appeared in the character of
Elias, having been first announced by the prophet Isaiah
as ¢ the voice of one crying in the wilderness, prepare
ye the way of JEHovam;”® which are the exact words used

the Son of God came unto me, and seeing him from afar, I said to
the people, Behold the Lamb of God which taketh away the sin of
the world. And with my hand I baptized him in the river Jordan,
and I beheld the Holy Ghost descending on him as it were a dove,
and I heard the voice of God the Father saying, This is my beloved
Son, in whom I am well pleased. And for this cause hath he sent me
also unto you, that I may declare how that the only begotten Son
of God is coming hither, that whosoever shall believe in him may
be saved, but whosoever believeth not shall be damned. Wherefore
I warn you all, that ye worship when you see him, for now is your
only time of repentance for your bowing down to idols in the upper
world of vanity, and for whatever else wherein you have sinued ; for
from henceforth this will be impossible.”

¢ John i., 6-9. 7 Ibid. 20.

® Isaiah xl., 8. ¢ This Angel-Lord of the covenant,” says the
learned Faber, (Eight Diss., vol. ii., p. 7,) *“is to be preceded by a mes-
senger, who, like the harbinger of a great eastern prince, is to pre-
paro the way before him, by levelling each symbolical mountain, and
by filling each symbolical valley. The person thus exhibited under
the aspect of a preparatory messenger, is, we are afterwards told, an
appearance of the prophet Elijah. For as the messenger is to pre-
pare the way be®ore Jehovahs inasmuch os-Jehovah is the speaker,

3
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by St. Mark when describing the mission of John.? Thus
Elijah the prophet re-appeared in the person of the son
of Zecharias, according to the testimony of Jesus Christ ;
and for a similar reason St. John the Evangelist was
classed by the early Christians with Enoch, because he
and Elijah were the only two persons who had the good
fortune to be translated to heaven without tasting the
pains of death; and this idea was confirmed by what
Christ said to Peter respecting the other great parallel— .
«If I will that he tarry till I come, whatis that to thee ;1
ghence his disciples concluded that he also would not
ie. :
John was thus divinely commissioned through the
angel Gabriel, to go before Christ ¢«in the spirit and
power of Elias;!! not only to prepare his way, but to
remove every obstacle that might tend to impede his
mission ; to reduce ¢ the, highest of hills,” and to exalt
“the lowest of valleys,” that he might ‘ make straight
the way of Jehovah.”? In like manner Elias is expected
to re-appear, to clear the way before the second coming
of Christ to judgment.’® Hence it was that the Redeemer
pronounced respecting John, that ¢ no greater man was
ever born ;' and for this reason he performed the rite of
baptism on the Saviour of mankind, and was favoured
with a vision of the Holy Trinity.”* And more than this,
he parted with his life rather than forfeit his integrity.

who says, respecting himself, before Mg, so is Elijah to be similarly
manifested before the coming of the great and terrible day of Jehovah.
Now this mystic Elijah, in whom the Jews, adopting the wild specula-
tions of the Gentiles respecting the metempsychosis, seem to have
expected a literal re-appearance of the prophet, is, by our Lord him-
self, expressly identified with John the Baptist; for John came in the
spirit and power, though not in the actual person of Elijah. But the
office of the Baptist is declared to be that of a precursor to Christ.
And the office of thefigurative messenger Elijah, is similarly declaved
to be that of a precursor to the Angel-Lord of the covenant. Hence
the identification of Elijah and the Baptist leads, of plain necessity,
to the identification of the ‘Angel-Lord and Christ.”

9 Mark i., 3. 1© John xxi., 23. U Luke i., 17.
2 John i., 23. 13 Mal. iv., 5.
1 Matt. xi., 11, 14. 15 Mark i., 10.

16 Mark vi., 7. ‘“When John the Baptist came, the Jews were
not left to form vague speculations as to the nature of his character
and office. His dress and his whole conduet pointed him out to be
the mystical Elijah ; and his industrious affectation of the wilderness,
at the very time (ns we lcarn from pagan testimonies) when all the
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The masenic theosophists of the last century thus
explained the mission of John the Baptist—* Eliasin the
spirit of zeal is John the Baptist’s antitype, figuring, as
did John the Baptist nore eminently and immediately,
the Father’s fiery zeal in the holy first principle; tor
Elias and John’s administration was in the Father’s pro-
perty. The great confluence of all Judea to his baptism,
shows the universality of the Father’s applications, con-
victions, and drawings. Thus the groans of penitent
souls proceed from the Father’s condemning convictions;
whereof John the Baptist’s ministry and himself is the
representation.””””  And it is further remarkable, that

* Elias and John were alike girded with the masonic apron.

Thus when the servants of Ahaziah informed him that
they had been reproved by a strange prophet for going to
consult the idolatrous oracle of Baalzebub in Ekron, he
said unto them, “ What manner of man was he which
came up to meet you, and told you these words?’ And

East expected that person whose appearance had been foretold toward
the close of the now rapidly expiring seventy weeks, might well lead
them to conclude that he was the predicted harbinger of the Messiah.
But whatever doubts they might innocently entertain in the first in-
stance, he himself cut them off from all plea of misapprehending his
pretensions. * I, said D, ¢ am the voice of one erying in the wilder-
n€ss, ic. ; but HE THAT COMETH AFTER ME is mightier than I, §c.’
Here he unequivocally tells them that he was himself the predicted
herald of that expected Great Prince, for whom he deemed himself
unworthy to perform even the most menial offices; just as the mysti-
cal Elijah was to be no more than the precursor of the Messenger-
Lord of the covenant, when he was about to come suddenly to his
own temple. And“now they at least could not mistake his claim of
character, whether they chose to allow it or not. They must have
perceived that he gave himself out to be the forerunner of the
Messiah.” (Faber ut supra.)

17 « Few things appear more conspicuously in the gospels than the
expectation of the Jews that Elias was to come among them as the
harbinger of the Messiah. This expectation was founded on the
prophecy of Malachi; which, however, they misunderstood, as they
did the prophecies concerning the Messiah himself. Our Saviour
explains the sense in which this foretold coming of Elias was to be
understood—that is of one who was not Elias personally, but who
should come in the spirit and power of Elias, or, who should be the
antitype of Elias, as the Messiah was of David. We are further
told, that this was accomplished in John the Baptist, who in spirit
and in power, aud even in some personal circumstances resembled
Elias, and who came to prepare the way of the Lord, as it had been
predicted that Elias should come:?! {Kitto on Mark ix., 12.)
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they answered him, He was an hairy man, and girt unth
a girdle of leather about. his loins.. And he said, It is
Elijah the Tishbite.,””® Thus also we find that John
the Baptist, of whom Elijah was the prototype, was
distinguished by wearing a leathern girdle about his
loins."? :

Again, the origin of the eremitic life was attributed
equally to St. John and Elias; and it will be remembered
that St. John the Evangelist was also an ascetic in Patmos.
From hence sprang the custom of living in sodalities, and
performing all the offices of life under certain prescribed
rules. This might contribute in some degree to lend a
sanction to the appropriation of St. John as the head
and patron of the Order of Freemasonry, because in its
construction, it bears some resemblance to those institu-
tions. Antony, the first Christian hermit, like St. John,
penetrated into the deserts lying between the Nile and
the Red Sea, and soon found himself the leader or superior
of a vast society of devotees, who lived according to the
rules which he imposed. The example was followed
throughout all Christendom; and the Carmelite monks
still acknowledge Elijah, the prototype of St. John, as
their patron and head. :

Another reason why St. John the Baptist might be
considered as the patron of Masonry by our ancient
Brethren, was because he performed the rite of vaptism
on the Redeemer of mankind at the passage of the river
Jordan, where the Israelites entered the promised land,
and where Joshua set up twelve stones of remembrance,
that the locality might not be forgotten. And Masonry
being a science of light, St. John was pronounced by
our Saviour to be ‘“a burning and a shining Ligur ;"%
whenee probably originated the fires which were lighted
up on the festival of the saint;* although it is not to be

182 Kings i., 7, 8. 19 Mark i., 6. 20 John v.. 35.

2 There is a curious passage on this subject worth quoting, in the
Homily De Festo Sancti Joliannis Baptiste :—* In worshyp of Saynt
Johan the people waked at home, and made three maner of fyres:
one was clene bones. and noo woode, and that is called a Bone Fyre,
another is clene woode and no bones, and that is called a Wode Fyre,
for people to sit and wake thereby ; the third is made of wode and
bones, and it is called Saynt Johannys Fyre. The first fyre, as a
great clerk Johan Belletti telleth, he was in certayne countrey, so in
the countrey there was soo greae hete, the which causid that dragons
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denied that similar fires were kindled about midnight at
the very moment of the solstice, by the most ancient
nations; it was a religious ceremony, and considered to
dispel evil, and to promote the prosperity of states and
empires. -And this, probably, might be one reason why
the St. Johns had two days assigned to them at the
summer and winter solstices, being the commencement
and completion of the ancient and modern year; for
Gebelin says that the first of all years, and the most
ancient that we know of, began in the month of June;
and, in like manner, St. John the Baptist drew the first
line of the Gospel, and St. John the Evangelist lived to
“see it completely established and prosperous in the
world, according to the prediction of his Divine Master.?
And for this reason it was that the early Christians, at
the instance of Gregory, Bishop of Neo-Caesarea, in
Pontus, instituted festivals in honour of these saints, as
a substitute for the solemnities used by the heathen at
the two solstices.

But, my-Lord, there is still another reason why St.
John the Baptist is said to have been considered the
patron of Masonry, which is drawn from the fact that in
passing through the Essenes, by whom Freemasonry

to go togyther, in tokenynge that Johan dyed in brennyge love and
chartye to God and man, and they that dye in chartye shall have
part of all good prayers, and they that do not, shall never be saved.
Then as these dragons flewe in th’ ayre they shed doun to that water
froth of ther kynde, and so envenymed the waters, and caused moche
people for to take theyr deth therby, and many dyverse sykenesse.
Wyse clerks knoweth well that dragons hate nothing more than the
stenché'of brennynge bones, and therefore they gaderyed as many
as they mighte fynde, and brent them; and so with the stenche
thereof they drove away the dragons, and so they were brought out
of greete dysease. The seconde fyre was made of woode. for that
wyl benne lyght, and wyll be seen farre. For it is the chef of fyre
to be seen farre, and betokennynge that Saynt Johan was a lant ne
of light to the people. Also the people made blases of fyre for that
they shulde be seenc farre, and specyally in the nyght, in token of

St. Johan’s having heen seen from far in the spirit by Jeremiah. '

The third fyre of bones betokenneth Johan's martyrdome, for hys
bones here bent, and how ye shall here.” The homilist accounts for
this by telling us, that after John’s disciples had buried his body, it
lay till Julian, the Apostate Emperor. came that way, and caused
.them to be taken up and burnt, ¢ and he caste the ashes in the wynde;
nopynge that he should never ryse again to lyfe."

% John xxi., 23.
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was undoubtedly preserved, (and whether they were
Jews, or Christians, or both, does not materially affect
the argument,) it was governed by this eminent indi-
vidual, who was certainly a member of that body, as is
evident from these considerations. His father and mother
died during his minority, and he was adopted by the
Essenes, and lived in the wilderness. The Essenes did
not go up to Jerusalem at the feasts; and we have no
reason to believe that John was ever there. His diet
and manner of living were perfectly conformable to the
rules of the Essenes. They lived in the country; so did
he. They dwelt near the river Jordan, and baptized
their disciples. John did the same, and thus acquired
the cognomen of the Baptist. The Essenes fed on dates
and other fruit, and in many other respects agreed with
the character of John, as we find it in the gospels. And
such a celebrated character could not long be a member
of that community without arriving at the chief dignity
of the Order. . A
It may be remarked, before I finally conclude my
observations on St. John the Baptist, that his festival
was observed by other communities besides the Freema-
sons. Stow, in his survey of London, tells us that, ‘“on
the vigil of St. John Baptist, every man’s door was
shadowed with green birch, long fennel, St. John’s wort,

orpine, white lilies, and such like, garnished with gar~
lands of beautiful flowers, and also lamps of glass, with
oil burning in them all night.” He also mentions the
custom of lighting fires, which were sometimes called
‘““the blessing fire.” The following curious account I
extract from Lewis’s Life of Bishop Pococke :—¢ Whanne
men of the cuntree uplond bringen into Londoun, on
Mydsomer Eve, braunchis of trees from Bischopis Wode,
and flouris fro the feld, and bitaken tho to citessins of
Londoun, for to therwith her houses gay, into remem-
braunce of Seint Johan Baptist, and of this, that it was
prophesied of him that many schulden joié in his birthe.”

«“John the Baptist was remarkable for his sincerity or
love of truth. It was this which prompted his seclusion
in the wilderness from the period of early youth, and his
entire devotion, until the close of his life, to his mission,
casting utterly behind him and forsaking all the advan-
tages and privileges of his, paterral and-priestly rank.
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Nothing greater has ever been or ever will be accom-
plished by human efforts, unless commenced and prose-
- cuted in sincerity. Sincerity is in general the talisman
of success. I define sincerity to be such a conviction of
the truth of a fact as causes an earnest*belief in it, and
an intense interest in it—so intense, that if anything is
to be done in respect to it, the whole powers of the man
are at once enlisted in the enterprise. It is the charac-
teristic of the hero, wherever he has been or may be
found. Beneath the guiding, inspiring, and life-giving
energy of this characteristic, behold the Baptist drawing
to his ministry in the desert, forth from out of the luxu-
rious cities of Judea, the proud, cold, and formal Phari-
see, the infidel, philosophic, and sneering Sadducee; and
forth from Jerusalem and all Judea, and the region round
about Jordan, vast multitudes of people. Behold him
with only the great fact of the cross erected for the
redemption of man before his prophetic vision, in his
raiment of camel’s hair, and with a leathern girdle about
his loins, influencing the great assembly of the learned
and unlearned, of the wise and the simple, of the old and
the young, that gathered around him, with such elo-
quence and power, that ‘all were baptized of him in
Jordan, confessing their sins.” Behold him, ‘severe in
youthful beauty,’ rebuking the Pharisees and Sadducees
who bad come to his baptism as ‘a generation of vipers,’
admonishing them ¢ to bring forth fruits meet for repent-
ance, and not to say within themselves, that we bave
Abraham for our father, but to regard the truth that the
axe was laid unto the root of the tree, and that, therefore,
every tree which did not bring forth good fruit should
be hewn down and cast into the fire.” Behold him with
the same truthful zeal urging the publicans ¢to exact no
more than that which was appointed them,” and charging
the soldiers ¢to do violence to no man, neither to accuse
any falsely, and to be content with their wages.” In the
same all-absorbing love of the truth, behold him steadily
repudiating the spiritual honour, amounting almost to
deification, which the admiring and wonder-stricken
multitude sought to confer on him; and diverting their
attention from himself to Him whom he assured them .
‘though coming after him, was preferred before him,
whose shoe-latchet he was not worthy to unloose,” and
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who, as the ¢Lamb of God taking away the sins of the
world,” was the only true object of their religious wor-
ship. Behold him at a later period, still the same stead-
fast and enthusiastic lover of truth, rebuking the illicit
connection between Herod and Herodias, and by his
martyrdom consecrating this bright and heroic trait of
character. The self-denial and love of truth of the Bap-
tist, constitute in him, as in every other finished model,
the basis of the superstructure of virtue, which all suc-
ceeding generations admire.”?

I have the honour to be,
" My Lord,
Your Lordship’s obedient
Servant and Brother,
GEO. OLIVER, D.D.

Scopwick Vicarage, Dec. G, 1847.

® ¥rom a Masonic Address delivered by the Hon. Brother Brad-
ford, at South Bend, Indiana.



LETTER V.

REASONS WHY ST. JOHN THE EVANGELIST IS ESTEEMED A
- PATRON OF MASONRY.

*

19)
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“The whole machinery of the Apocalypse, from beginning te end, seews to me
very plainly Lo have been borrowed from {he machinery of the ancient mysteries
and this, if we consider the nature of the subject, was done with the very strictest
attention to poetical decorum. St.John himself is made to personate an aspirant
about to be initiated; and aceordingly the images presented to his mind’'s eyve
closely resemble the pageants of tho mysteries, both in their nature and in order

of succession.”—FABER. ’

(50)



LETTER V.

My Lorp,

I rraTTER myself that the arguments contained in
the preceding letters have satisfactorily proved that the
name of St. John the Baptist was connected with
speculative Masonry at a very remote period; and that
a doubt was never entertained that the parallelisn was
inappropriate. It is equally true that St. John the
LEvangelist was considered one of the patrons of Masonry
by the universal consent of our Brethren of the last
century, and is so denominated in their authorized publi-
cations.! His pretensions to masonic honours were
probably founded on the fact, that the machinery of the
vast and important propheecies contained in the Apoca-
Iypse, bear a great resemblance to the plamof the third
legree of Masonry before the introduction of the Royal
Arch. And a masonic writer, under date a.»p. 1737,
speaks of the Revelation of St. John as *the process of
spiritual Masonry.”® This may appear a startling asser-
tion to those who have never given the subject a mo-
mentary consideration. Your Lordship will understand,
however, that I am speaking simply of the dramatic
construction of the book, without the slightest reference
to the interpretation of the prophecies. With this ex-
planation in view, we will examine how far the cere-
monies described in the Book of Revelation agree with
those which are observed in speculative Masonry.

First, then, we are presented with the representation
of a candidate for admission, knocking at a door,® and

} See Golden Remains, vol. i. 2 Ibid. vol. jv., Serm. 15.
? Rey. iii,, 20,
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waiting patiently till he receives an answer. After some
delay, he is invited to enter, by a voice from within
saying,  Come up hither.” Being thus introduced into
the celestial lodge, he beholds a new and very imposing
scene; the chief object in which is a person splendidly
arrayed, occupying a throne in the cast, canopied by a
prismatic arch. It is subsequently called, “a great
white throne;”* great, to show its extent from east to
west, from north to south, from earth to heaven, and
from the surface to the centre;® and white, as an emblem
of purity and innocence, justice and equity.

“When he looks round he beholds many other persons
seated, and clothed in white raiment. The magnificent
Temple where this glorious scene was displayed, was
lighted by seven lamps, burning with great effulgence.®
This is an unequivocal representation of the camp of
Israel, which was the great prototype of a Mason’s
Lodge. The G. A. O. T. U. is seated on the throne, as
Ezekiel has described him in the Tabernacle or Temple.
Near to the tabernacle the priests and Levites were en-
camped, and next to the throne were four-and-twenty
elders sitting, answering to the princes of the four-and-
twenty courses of the Jewish priests, clothed in white
raiment, as emblems of their purity and sanctity; and
they had on their heads crowns of gold.

The candidate is represented as turning to see who it
was that spoke to him; for he had said, “Iam Alpha
and Omega, the first and the last.”. And being turned,
| he saw “seven golden candlesticks, and in the midst of
them one like the Son of man, clothed with a garment
down to his feet, and girt about with a golden girdle.””
Commentators are agreed that this was a representation
of the seven branched candlestick of the Tabernacle and
Temple, which was formerly used to illuminate our
Lodges, but was transferred to the Royal Arch about the
middle of the last century. If this be correct, and the
authorities for it are unexceptionable, then it will be
easy to imagine, that as each of these branches turned
about on hinges, for the convenience of keeping in order,
a person in the act of bringing them forward to trim

¢ Rev. xx., 11 5 Ibid. xx., 8. ¢ Tbid, iv,, 1-5.
! 7 Ibid. i., 11-13.
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their wicks, would appear to a spectator to be strictly n
the middle among these lamps. It is probable, too, that
this very situation is further implied, and expressed, in
the following particulars:—¢ He had in his right hand
seven stars;” 1. e., his arm being extended to trim the
wicks of the lamps, in order to improve their splendour,
they seemed by that operation to be brightened into so
many stars, while, by their position, they appeared to be
held in his right hand, thus put forth among them, and
which they surrounded.

Now light is the emblem of excellence, discerned,
acknowledged, and admired by the world. A material
lamp is an instrument formed to yield an artificial light,
which being sustained by oil, the pabulum of light is
really nothing but oil kindled into a flame. When a
lamp is taken for the emblem of spiritual and intellectual
excellence, Truth must be its oil; which, in reality, is
nothing else than truth displayed, and showing itself to
the world. Accordingly the oil, which is the food of
the symbolical lamp set before us in this part of the
vision, is truth, divine, moral, religious, or saving truth.
‘When the truth is received by any man, he has then the
mystic oil in himself; and when that oil is kindled into
a flame, not only is he internally enlightened, but he
conducts himself accordingly, and becomes truly wise
and good.? =

The fraternity will be able to judge, without any
further commentary, how far the above dignified repre-
sentation of the opening ceremonies of the Apocalypse
agrees with the preliminary rites of the Masonic Insti-
tution.

A sacred book is then produced, which is sealed with
seven seals, every one of which must be broken before the
secrets can be disclosed ; and St. John wept because no
man was found worthy to open them, it being a task
reserved for the G. A. O.T.U. alone. He is then passed
_through a series of interesting ceremonies, attended by
his angel-guide, as the process of unsealing the book
advances. Several symbols are displayed before him;
amongst which he particularly observed a bow, a white horse,
and a crown, as emblems of victory, triumph and royalty ;°

¢ Taylor’s Calmet. ® Rev. vi,, 2
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and also a balance® and a_cheniz," emblems of justice
and hospitality; and at length he is shown the repre-
sentation of a blazing star, and zhree_monsters, or assas-
_sins, who destroyed one man out of every three,? by inflict-
ing a deadly wound in the forehead.® The candidate,
having been at length regenera-ﬁd, is clothed in white,**

< and receives the sacred book, open, the seals being all

removed. This book he is desired to swallow,” or, in
other words, to digest the contents as an attestation
"when the O. B. is sealed upon the open volume. The
uncontaminated twelve, figured by the twelve thousand
of each of the twelve tribes, that had received the divine
mark on their foreheads, are described as entering the
Holy Temple in solemn procession, and presenting them-
selves before the throune of the Grand Master, bearing

¢ sprigs of the palm tree as tokens of their innocence.’

Then follow the mourning of the witnesses,"” the healing
of the wounded forehead, and the raising of the dead.’
After these ceremonies had been solemnly performed,

light is introduced ; the heavens are opened:*® the great

red dragon, with his agents and emissaries, represented
by unclean beasts like frogs, are expelled by the influence
of light. ¢ Wickedness being restrained, the reign of
righteousness succeeds, and the administration of justice
and judgment is given to the saints of the Most High.
And the martyrs and confessors of Jesus, not only those
who were beheaded, or suffered any kind of death under
the heathen emperors, but also those who refused to

19 This was a Pythagorean symbol, and was explained as an emblem
of justice, equality, and mediocrity. “Justice,” said they, “is the
most perfect virtue, and without which all other virtues will profit
nothing ; neither must we know it superficially only, but by theorems
and scientific demonstration. This knowledge is the work of no art
or science, but only of philosophy.” g[ambl. Protrept., cap. ult.)

1 Xoaut (Rev. vi,, 6.) This was also a Pythagorean symbol, and
is explained by Iamblichus thus :—*As food ought not to be measured
by the cheenix alone, but by corporiety and animality, so man ought
not to lead his life without being initiated into the mysteries of phi-
losophy ; but applying hirmself thereto, he will learn how to take care
of that which is the most divine, ¢. e., the soul, whose food is not
measured by the cheenix, but by contemplation and discipline.”

12 Rev. ix,, 18. 13 Ibid. xiii., 3.
1 Thid. iii., 53 vi,, 1L, ' Tbid. x., 10.
16 Thid. vii., 9. 17 Tbid. xi.

B Tbid. xx., 4. 19 Tbid. xix, 11,

A,
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comply with the idolatrous worship of the beast and of
his 1mage, are raised froim the dead, and bave a prin-
cipal share in the felicities of Christ’s kingdom upon
earth.”®

The regenerated candidate, having overcome, and by
keeping his faith uncontaminated, and his fortitude un-
shaken by probation, escapes the ¢ depths of Satan,”*
and is presented with a white stone, in which a new name
is written, that no man knoweth saving he that receiveth
it;* which is no other than the sacreb NaME which had
been lost but mow was found;® the destroyers are appre-
hended, and subjected to condign punishment.?® The
empire of Light in the New Jerusalem is established,
and it requires neither the sun nor the moon to shine in
it; for the glory of God doth lighten it, and the Lamb
is the light thereof® The proceedings are closed with
the formula of admission and exclusion. “I am Alpha
and Omega, the beginning and the end, the first and the
last. Blessed are they that do his commandments, that
they may have right to the tree of life, and may enter in
throagh the gates into the city; for without are dogs
(cowans, wvwss), and sorcerers, and whoremongers, and
murderers, and idolaters, and whosoever loveth and
maketh a lie.”” '

The above theory may be imaginary ; but it cannot be
denied that its leading features bear a marked resem-
blance to certain interesting ceremonies, of which, it is
presumed, St. John was not ignorant. And it affords an
indirect proof that the rites of speculative Masonry were |
not unknown in his day, and that he considered their
preservation of sufficient importance to merit a place in
these august and comprehensive prophecies.

There is another reason assigned for the claims of St.

2 Newton on the Apocalypse, chap. xx.

2t These were the mysteries of the Nicolaitans, who concealed their
errors under deep abstruseness, and spoke of certain intelligences
which created the world in opposition to God the Creator. They
taught a profound knowledge of the nature of angels; but these were
communicated only in the recesses of their midnight conclaves. They
had also secret books written in a mysterious manner, which were
called “ the Depths of Satan.”

2Rev it % Compare Rev. xix,, 12, with verse 16.

# Rev. xx. 3. % Tbid. xxi., 23,

% 1bid. xxii,, 13,14, 15,
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John the Evangelist to be received as the patron of tke
Craft, derived from the assimilation of the doctrines
which he taught to those of Freemasonry—srorHERLY
LOVE, being the great design of both. It was, indeed,
peculiarly a Christian virtue. Neither the Jewish nor
the heathen laws inculcated this divine quality, by
which Freemasonry is particularly distinguished. The
former recommended strict retaliation for injuries re-
ceived. Thus it was enacted «“ Thou shalt give life for
life, eye for eye, tooth for tooth, hand for hand, foot for
foot, burning for burning, wound for wound, stripe for
stripe.”” These laws, which are extensively enunciated
in the Jewish code, appear to have had the effect of
legalizing and tolerating revenge; for the Jews sought,
on all occasions, to avenge themselves, as a proceeding
perfectly just and honourable; because the doctrine of
forgiveness of injuries was not inculcated in the Mosaic
law. Hence it was that Jesus Christ was so eloquent
on the divine quality of brotherly love. ¢ Ye have heard
that it hath been said, an eye for an eye, and a tooth for
a tooth; but Isay unto you, that ye resist not evil; but
whosoever shall smite thee on thy right cheek, turn to
him the other also. For if ye love them only which
love you, what reward have ye?"?*® Thus teaching them
a benevolent doctrine, which was so foreign to their
usual practice, that it constituted a principal reason why
he was rejected by the Jews.

Neither did the heathen possess any just notion of the
duties springing from brotherly love. In the Roman
law. of the twelve tables, it was provided, ¢ Si membrum
ruperit, talio est.” And in practice, revenge was con-
sidered one of the virtues; and to forgive an injury, the.
height of pusillanimity. The precepts of heathen philo-
sophy were addressed to the reason; and however that
might be convinced, the heart remained untouched.
Hence the vilest of human passions prevailed; blood was
shed in torrents, under the plea otP glory ; private ani-
mosity was indulged, and coloured by the sacred name
of justice; and thousands of murders produced a hero,
who was received with the loudest acclamations by the

7 Fxod. xxi., 23, 24, 25.
n Matthew v., 38, 39, 46,
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the people, and honoured by the state with a public
trinmph.?

St. John the Evangelist, in imitation o the doetrine
of his divine Master, gave mankind a very different view-
of the mutual obligations which ought to subsist between
man and man, under the Christian scheme. Thus he
said, ¢ Whosoever doeth not righteousness, is not of God;
neither he that loveth not his brother. For this is the
message that ye have heard from the beginning, that ye
should love one another. e that loveth not his brother
abideth in death. Hereby perceive we the love of God,
because he laid down his life for us; and we ought to
lay down our lives for the Brethren. But whoso hath
this world’s good, and seeth his brother have need, and
shutteth up his bowels of compassion from him, how
dwelleth the love of God in him 7"® And so thoroughly

2% Des Etangs has used a very extraordinary method of proving the
catholicity of the Order. He has absolutely put Christian precepts
into the mouths of heathen philosophers. He makes Pythagoras say
“ Love your neighbours, succour them, and pardon their offences ;’;
and ascribes to Confucius the maxims, “love your neighbour as your-
self ; do unto others as you would have them do to you ; forgive your
‘enemies and pray for them.” (Lien des peuples.)

301 John iii.,, 10-17. “I know not how it is,” says a talented
American W. M., “ but never, during the ministrations of the station
T have been so long honoured with among you, have I been called upon
to give a charge to ray Brethren in Masonry, without a lively appreci-
ation of the loveliness of his character who was permitted to lean upon
his Master’s breast; and, perhaps, to cateh a double portion of the
benignity of the Master’s spirit. You all know to whom I allude,—
Him of the Apocalypse—the patron saint of our Order. While so-
journing amidst the magnificent scenery of the celestial city, and
holding commune with the masterful beings who thronged its golden
streets; listening to the uninterrupted tide of adoration that swelled
up around the rainbow throne, like the sound of ‘many waters’—
there passed upon him the same infusion of spirit and heavenly
unction that animate the blessed intelligences who swept across the
Tystical panorama of his lofty vision; and henee his sweet epistles
breathe the sentiments, while they speak the dialeet, of the ¢ Upper
Sanctuary.’ Surely no more enduring eulogy ecould be written for our
Institution, than the simple statement, that upon the burden of his
every discourse there is personified the embodiment, and poured out
the very soul of Masonry. We emblazon his name, and record his
actions, upon the proudest page of our associated history,—we are
accustomed to set apart a solemn festival to commemorate his anni-
versary ; and we plant our altars and dedicate our lodge-rooms to the
memory of the ‘ Hovny Sr. Joux.” We are all of us, therefore, most
imperatively bound to respect and revere his opinions. Will you, then,
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was he impressed with this truly masonic dogma, that he
extended it to refreshment after labour; and Thomas
Aquinas has ‘recorded of him, that when some of his
disciples, seeing him amuse himself with a childish game,
thought he was doing wrong, he bade one of them draw
a bow to its utmost extent, and shoot away the arrow,
and after that another, and another, asking him if he
could do so continually.  Ie answered that he could
not, because if the bow was eontinually bent, it wauld
break. ¢ So,” said he, “would the mind of man be
broken if it should never have interniission from serious
study ;. sz nunquam ab intentione sun relazaretur.’  And it
is also told of him, that after his return from Patmos,
being upwards of ninety years of age, he became so
infirm, that he could scarcely go to the assembly of the
church without being earried by his disciples. Being
now unable to make long discourses, his custom was to
say, in all assemblies, to the people—¢ My dear children,
love one another.”” At leugth they°grew weary of this
coneise exhortation, and when he was informed of it, his
answer was—* This is what the Lord commands you;
and this, if you do it, is sufficient.”

Brotherly love is the true masonic chain, indefinitely
extended, of which every individual Mason forms a link ;
and it is practically illustrated at the close of the E.A.P.
song. It is a chain of indissoluble affection, cemented by
St. John the Evangelist, who hence acquires an indefeas-
ible right to have his name attached to the Institution,
and the practice of this virtue cannot fail to distinguish
us amongst those who are unacquainted with the beau-.
ties and requirements of our moral and religious prin
ciples.

permit me, in addition to what I have so imperfectly but affectionately
advised, to invoke his honoured presence among you, and thus to catch,
as it were, from his own lips, his own most beautiful teachings? And
I would to heaven, my companions, that the noble lessons were graven
upon our gates and upon our door-posts,—~that they were bound as a
sign upon our hands, and as frontlets between our eyes; and so to be
taught diligently to our children for ever. Hear him, then :— Brethren,
I write no new commandment unto you, but an old commandment,
which ye have had from the beginning :—that ye love one another. e
that loveth his brother abideth in the ‘light, but he that hateth his
brother walketh in darkness. Gob 1s Love; and he that dwelleth in
love dwelleth in God, and God in him!?? (Moore’s Mag,, vol. iv.)
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Such was the teaching of St. John, and hence his
memory has been justly exalted by the fraternity; for
the language of Freemasonry embodies the same senti-
ments as he taught his disciples, according to the uniform
evidence of the writers of the last century. Thus a
distinguished Mason said—¢ Those who are possessed of
this amiable, this godlike disposition, (brotherly love,)
are shocked at misery under every form. The healing
accents that flow from the tongue, not only alleviate .
the pain of an unhappy sufferer, but make even adversity,
in its most dismal state, look gay. When a brother is in
want, every heart is prone to ache ; when he is hungry,
we convey him food ; when he is naked, we clothe him ;
and when he is in trouble, we willingly fly to his relief.
Thus we evince the propriety of the title we assume, and
demonstrate to the world that the word BroTHER, among
Masons, is not merely a name.””!

I have the honour to remain,
My Lord,
Your Lordship’s obedient
Servant and-Brother,

GEO. OLIVER, D.D
Scopwick Vicarage, Dec. 13, 1847. '

8t Preston, ed. 1781.







LETTER VI.

THE PARALLELISM EXPLAINED.
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* Tt is remarkable that John the Baptist wrought no miracle, therefore the
anthority, and eonfirming proof of his mission, rested very much upon the
evidences which were exhibited, not by himself, bul by the person whose appear-
ance he professed to foretel; and undoubtedly the miracles of our Lord did, by
a reflceted operation, establish the preaching of John. For if a person in these
days should appear, not working any miracle himself, but declaring that another
and greater person was soon to follow; and if that other and greater person did
aceordingly soon follow, and show forth mighty deeds, the authority of the first
person’s mission would be ratified by the sccond person’s works.”—~PALEY

(62)
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My Lorp,

Tug reasons for the parallelism of the two St. Johns
are stated in the record already quoted. These two
eminent saints were early companions—the one as master,
the other as pupil. We have already seen that St. John
the Baptist was an Essenian Freemason; and it is as-
serted on competent authority, that St. John the Evan-
gelist, before the mission of Christ commenced, was his
disciple.! There must, therefore, have existed between
them no ordinary degree of friendship. As a proof of
which, it is further said, that when the Baptist was
desirous of a positive confirmation of his predictions
respecting the identity of Jesus with the promised Mes-
siah, for the purpose of silencing the doubts of his disci-
ples, he deputed St. John the Kvangelist, together with
another disciple equally favoured, to ascertain the fact,
when the extraordinary interview took place which has
been recorded by St. Luke in his Gospel,? the result of
which was, that the Evangelist immediately joined the
party, and became the beloved disciple of Christ, as he
himself has told us® Ior it does not appear that Christ
actually began his mission till about the time when the
Baptist was imprisoned by Herod.- Thus Dean Prideaux
says—*John the Baptist began the ministry of the Gos-
pel in the fifteenth year of Tiberius, and continued in it
for three years and a half; that is, he began it about the
time of the paschal feast, and continued it till the feast
of tabernacles in the fourth year after. And then, John
being cast into prison, Christ appeared to take it on"him

1 See Bishop Percy’s Key to the New Testament.
2 Luke vii., 18-28. 8 John i., 37.
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in person, and personally carried it on three years and a
half more. So that the whole term of Christ’s ministry
while he was here on earth, as executed first vicariously
by John, his forerunner, and afterwards persopally by
himself, was exactly seven years; and these seven years
constituted the last of the seventy weeks in Daniel’s
prophecy.”

They were equally distingnished by the Redeemer of
mankind ; the one as “a burning and a shining light ;°
whence the Gnostics assumed that the Spirit of Light
entered into John the Baptist, and therefore that John
was in some respects to be preferred to Christ; and the
other was called « the beloved disciple,”® and *the di-
vine.”” Thus they formed the personification of GrEAT-

4 Prid. Con., part ii., book 9. The exact chronology is as follows,
according to Kitto:—

John Baptist was born in the spring, . . . B.C. 5 °

Christ was born in the autumn, . . . . . 5
John the Baptist begins his ministry, autumn, A.Dp. 26
Christ baptized, antumn, . . . . . . . 27
John the Baptist imprisoned, . . . . . . 28
Christ’s ministry begins, . . . . . . . 28
John the Baptist beheaded.. . . . . . . 29

That the birth of Christ is thus given to the autumn of the year 5
before Christ, is an apparent anomaly which may require a few words
of explanation. The era of the birth of Christ was not in use till a. p.
532, in the time of Justinian, when it was introduced by Dionysius
Exiguus, a Scythian by birth, and a Roman abbot; and which only
began to prevail in the West about the time of Charles Martel and
Pope Gregory IL., a. p. 730. It has long been agreed by all chronolo-
gers that Dionysius made a mistake in placing the birth of Christ
some years too late ; but the amount of the difference has been vari-
ously estimated at two, three, four, five, or even eight years. The
most general conclusion is that which is adopted in our Bibles, and
which places the birth of Christ four years before the common era, or
more probably a few months more, according to the conclusion of
Hales, which we have deemed it proper to adopt. The grounds of this
conclusion are largely and ably stated in the Analysis, vol. i., pp. 83-
03. As to the day,—it appears that the 25th of December was not
ixed upon till the time of Constantine, in the fourth century, although
there was an early tradition in its favour. It is probable that it
really took place about, or at, the feast of tabernacles (say the
aatumnal equinox) of 5 B.c. or at the passover (say the vernal
equinox) of 4 B.c. The former is the opinion of Hales and others,
and the latter of Archbishop Usher and our Bibles.

5 John v., 35. ¢ Ibid. xxi,, 20.

7 John is generally surnamed “the divine,”” from the sublimity of
his knowledge, particularly in the- beginning of his gospel. He is
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NEss and GoopNEss, which were ever the qualities that
drew down public respect and applause; and amongst
heathen nations, as we learn from Selden, constituted the
attributes of the celestial deities, and elevated deceased
mortals to the same supernal dignity. For these reasouns,
the two St. Johns were likened to the pillar of fire and
cloud which attended the Israelites in their escape from
Egyptian bondage. The former, because he preached
the unquenchable fire which is the punishment of sin;
and the latter, because he inculcated the subdued virtue
of brotherly love, the practice of which, like the opera-
tion of the cloud to the camp of Israel, when it moderated
the heat of the sun in that parched climate, would serve
to avert the ever-burning fire of hell. This pillar was
a light and a guide to the Israelites through the wilder-
ness of Sin, that they might attain the promised land in
safety ; and the two St. Johns—oue by announcing the
Saviour, and the other by his benevolent doctrines—are
a light and a guide to all mankind while toiling through
the sinful wilderness of this world, that they may arrive
at the heavenly Canaan, and rest for ever from their
labours. Besides, St. John the Evangelist was chosen to
be a witness to Christ’s transfiguration, and was actually
enveloped in the cloud on that great occasion.

Again, as the columus of Solomon’s porch, called Jachin
and Boaz, were typical of this cloudy and fiery pillar, so
the early Christians likened them to the two St. Johns.
which will appear in the estimation of our auncient Breth-
ren to have made the parallelism complete. Boaz repre-
sented strength, and Jachin to establish; and togethe:
they referred to the divine promise that God would
establish his holy temple in strength. The former re-
ferred to the sun, which rejoiceth as a giant to run its
course;? and the latter to the moon, because, like the
pillar of a cloud, its light is mild and beautiful, being
only a reflection of the sun’s more powerful rays; and
hence it was prophesied of Solomon,! that his kingdom
should remain in peace and righteousness so long as the

painted with a cup, and a serpent issuing out of it, in allusion to a
story of poison given to him by some heretics, in a glass, the venom
of which he dispelled, under the form of a serpent, by making a sign of
the cross over it. v

8 Matthew xvii., 5. ? Psalm gix,; 5. 10 Tbid. ixxii., 7.
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moon endureth.!! The promise to David includes both.
¢« His seed shall endure for ever; and his seat is like as
the sun before me. He shall stand fast for evermore as
the moon, and as the faithful witness in heaven.”? Hence.
according to the testimony of Iarchi, Solomon said— My
kingdom being thus permanently established as the sun
and moon, its duration shall be marked by the existence
of these pillars, for they will remain firm and immove-
able so long as my successors shall continue to do the
- will of God.”

In like manner the two St. Johns were esteemed pillars
of Christianity; the one representing strength, and the
other a principal agent to establish the permanency of
the Christian religion by inculcating brotherly love or
charity, which St. Paul affirms to be its chief virtue, and
of more value than all the rest.® By these instruments
the Saviour of mankind established his religion in strength
to endure for ever.’* And at length, when the designs
of Omnipotence are completed, the sun and the moon,
by unmistakeable tokens, shall declare to the world that
their glory is expiring.!* The sun will turn into darkness,
and its light being thus withdrawn, the moon will be
obscured;® at which period St.John the Baptist, as a
righteous man, will shine forth as the sun,"” and appear
in the clouds of heaven standing at the left hand of the
Judge ; and the pure and holy doctrines of his illustrious
parallel will for ever remain as the employment of the
saints and angels in the heavenly mansions of the blessed ;
where there 1s ““no need of the sun, neither of the moon
to shine in it, for the glory of God will lighten it, and
the Lamb is the light thereof.”'®

Such a series of concurrent testimonies which mark
the belief and practice of a very high antiquity, ought

1 From this appropriation the heathen custom of representing the
sun and moon by obelisks or pillars, spoken of by Tertullian, (de
Spect., c. 8,) Cassiodorus, (lib. iii.,, ep. 51,) and others, {Ammian.
Marcel., 1. xvii.,) probably took its rise, as well as the Manicheean
custom of worshipping the sun as the receptacle of the divine wvirtue,
and the moon because it contains the divine wisdom. (Aug., tom. vi.,
Cont. Faust. Man., xx., 2.)

12 Psalm lxxxix., 35, 36.

13 1 Cor. xiii. . 1¢] Peter i., 5.

16 Luke xxi., 25. 16 Acts ii., 20.

7 Matthew xiiis; 43. 1 ongas 18 Rev. xxi., 23.
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not to be rejected on light and insufficient grounds, and
particularly as the connection of both the St.Johns with
Freemasonry was unquestionably acknowledged by the
revived Grand Lodge from its very first establishment
Tho preliminary grand festival was holden on the day of
St. Jobn the Baptist, o. p. 1717; and the subsequent
festivals were celebrated sometimes on the one saint’s
day and sometimes on the other, in pursuance of one of
the original laws of the Grand Lodge, agreed to in 1721,
which provided that ‘‘the Brethren of all the lodges in
and about London and Westminster, shall meet at an
annual communication in some convenient place, on St.
John the Baptist’s day, or else on St. John the Evan-
gelist’s day,” as the Grand Lodge shall think fit, by a
new regulation, having hitherto met on St. John the
Baptist’s day. But whether there shall be a feast for all
the Brethren or not, yet the Grand Lodge must meet in
some convenient place annually on St. John’s day; or if
it be Sunday, then on the next day, in order to choose
every year a new Grand Master, Deputy, and Wardens.”

It is evident that the substitution of the St. Johns for
Moses and Solomon, was an article of belief amongst the
first Masons who introduced the Craft into this island.
The Kilwinning system, which may be traced back to
the twelfth century, is called ¢St.John’s Masonry;”’ and
in the present laws of the Grand Lodge of Scotland, this
principle is unreservedly maintained (although the annual
installation and feast is held on St. Andrew’s day), in the
provision respecting private lodges, where ‘“all lodges
holding of the Grand Lodge of Scotland, are strictly
prohibited and discharged from holding any other meet-
ings than those of the three orders of Apprentice, Fel-
loweraft, and Master Mason, denominated St. JouN’s
Masonry.”?

19 ¢ In ancient times,”” says Dr. Anderson (Const. 1738, p. 170),
“the Master, Wardens, and Fellows, on St. John's day, met either in
a monastery, or on the top of the highest hill near them, by peep of
day. And having there chosen their new grand officers, they de-
scended, walking in due form, to the place of the feast, either a mon-
astery or the house of an eminent Mason, or some large house of
entertainment, as they thought best tyled. In France these festivals
are celebrated on the same days, but they are called I'étes Solstitiales ;
hommage au G. A. D.1'U.”

? Laws. ix., 1.
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Our transatlantic Brethren acknowledge the orthodoxy
of the same custom. Thus the Deputy Grand Master -
of the Grand Lodge of New York, in his address from
the throne, June 1, 1542, observes—* There is another
deviation from ancient custom into which we have fallen
of late years, to whick I desire to see the Grand Lodge
immediately return ; it is the celebration of those masonic
festivals, the 24th of June, and the 27th of December,’
which are observed by the fraternity throughout the world.
From the first organization of this Grand Lodge, the
Fractice of regulating the manner in which the annual
estivals should be observed, was strictly attended to at
the previous quarterly meetings. And all our lodges
were required to meet and open on those days, up to the
date when the present regulations of the Grand Lodge
came into operation, June, 1832. In recommending a
return to the ancient custom of our fathers, I would by
no means become the advocate of expensive banquets, or
public parades; but I would preserve in this body the
right and power to regulate these festivals by keeping
them in exercise. Social intercourse amongst the Brethren
should be encouraged on all occasions, and none can be
more appropriate than these, as is testified by the consent
of the whole masonic world.” And the Rev. Mason
Harris, a very intelligent Brother, Grand Chaplain of the
Grand Lodge of Massachusetts, says—¢ John the Baptist,
the first. Christian Mason, was commissioned to prepare
the way of the Lord; to smooth the way, and remove
the obstructions to the introduction of his truth.”

We have a decisive proof that the days of St. John
were used for the festivals of Masonry, long before a
Grand Lodge in London was ever thought of’; for it is
recorded, that Queen Elizabeth sent an armed force to
break up the annual Grand Lodge at York, which was
always held on the day of St. John the Evangelist ; when Sir
Thomas Sackville, the Grand Master, induced the officers
to be initiated; and their report to the queen was
so satisfactory, that she gave them no further disturb-
ance. :

Bro. Peabody, Grand Master of Massachusetts, thus
gpeaks of this anniversary :— The flight of time, which,
in its course, is rapidly wafting us all to the close of our
mortal career, Jias brought us to the return of another
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annual rest; and we are now assembled to organize anew
for future operations.

“In compliance with a custom adopted long ages ago,
this organization is had on the anniversary of St. Juhn
the Evangelist. Tradition informs us, that this mildest
of men; this preacher of love and good will to all man-
kind; this disciple whom Jesus loved—was an eminent
patron of our Order. This we may well credit; for the
charity and good will, the brotherly kindness, relief and
truth, which it is our chief aim to inculcate, formed
almost the whole character of our patron saint.

“Tradition also informs us, that soon after his death,
this anniversary was selected as the appropriate day for
the organization of the lodges, in the hope that the
influence of his mild and gentle spirit would be upon
them, and enter largely into their labours. No Mason
on this day, without forgetting to whom it is dedicated,
can cherish unkind and uncharitable feelings towards his
Brother. Let us, then,in the mildness of the loving and
beloved disciple, address ourselves to the work before
us.”

Before I conclude this letter, I would direct the atten-
tion of the fraternity to a remarkable picture at Bruges,
in which these two great parallels are exhibited in
connection with each other, attended by some of the
circumstances which have been noticed in the preceding
pages. It is thus described by Lord Lindsay, in his
Sketches of the History of Christian Art:—¢The mar-
riage of S. Catherine, painted in 1479, will linger longer
in your memory. The Virgin and Child are seated
on a rich throne, with S. Barbara on one side and S.
Catherine on the other, each on a seat of lower elevation;
the infant Saviour puts the ring on the finger of the latter;
two little angels hover over the Virgin, supporting her
crown, a third holds a book for her to read from, a fourth
plays a small organ; Jokn the Baptist and Jokn the Evan-
gelist stand on either side of the throne; the composition of
this group is as symmetrical as in the old Italian paint-
ings, although quite Flemish in character; the heads of
the two St. Johns are admirable; the northern artists
generally succeed in the Baptist, but fail in the Evange-
list. Here, however, Memling has surpassed his brethren,
though representing the beloved diseiple as a man, not a
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youth. The drapery is very broken. The back ground
is a landscape, carried through the central compartment,
and two wings; and in this the history of the two saints
is represented in different small groups, beginning respec-
tively from the central compartment, and so working off
to the opposite extremity, the principal subject of each
history occupying the place of honour in its respective
compartment. The decollation of the Baptist 1s thus
seen to the left and to the right; the vision of St. John
in Patmos; the attitude of the latter is admirable; the
head that of matured age and beautiful ; he gazes upwards
—pausing as he writes, fearless, but in solemn awe and
deep feeling, on the vision of God, the Father and the
Lamb, the four beasts and the elders; while beyond the
sea, and along the receding coast of Asia Minor; the four
horses of the Apocalypse; the burning mountain cast
into the sea; the shipwrecks; the great hail; the cap-
tains and mighty men hiding themselves in the clefts of
the rock; the star opening the bottomless pit; and the
gigantic angel standing on the sea and the land, and
swearing that ¢ there shall be time no longer.’ are depicted
in fearful succession.”

I have the honour to be,
My Lord,
Your Lordship’s obedient
Servant and Brother,

GEO. OLIVER, D. D.
Scopwick Vicarage, Dec. 16, 1847,



LETTER VII.

ENQUIRY WHETHER THE PATRONAGE OF MASONkKY IN THE
HANDS OF THE CHRISTIAN SAINTR, BE STRICTLY CUNFORMA-
BLE WITH THE CONSTRUCTION AND CHARACTER OF THE
ORDER.



** Whereas in this our time, the minds of men are so diverse, that some think
it a great matter of conscience to depart from a piece of the least of their cere-
monies, they be so addicted to their old customs; and again, on the other side,
sune be so new fangled, that they would innovate all things, and so despise the
old, that nothing can like them, but that is new; it was thought expedient, not
s0 much to have respect how to please and satisfy either of these parties, as how
to please God, and profit them both.”—Book or CoMmoN PRAYER. OF CERE
MONIES,

¢ Secing the law of God doth not prescribe all particular ceremonies which the
Church of Christ may use, and in so great variety of them as may be found out,
it is not possible that the law of nature and reason should direct all churches
unto the same things, each deliberating by itself what is most convenient. The
way to establish the same things indifferent throughout them all, must needs be
the judgment of some judicial authority drawn into one only sentence, which
may be a rule for every particular church to follow.”—Ho00KER.



73

LETTER VII. 4

My Lorb,

Ir is urged by those who advocate the propriety of
expunging the two St. Johns from our lectures, that a
departure from ancient custom in this respect is a matter
of very little consequence. But I am persuaded that if
they would take the trouble to consider the circumstance
under all its bearings, they would undoubtedly find that
the conclusion to which they have arrived is altogether
untenable, and that the practice has a direct tendency to
cast a doubt over the identity of the system, as well as
its antiquity; for it is an admitted axiom in legislation,
that “things, of themselves indifferent, do in some sort
alter their natures, when they are either commanded or for-
bidden by a lawful magistrate, and as they may not be
omitted at every man’s pleasure contrary to law, when
they be commanded, so neither may they be used when
they are prohibited.” Now the parallelism of the St.
Johns was legally enjoined by the first Grand Lodge
under the revised system, and sanctioned by every Grand
Lodge up to the present time; for the United Grand
Lodge has never yet, to my knowledge, expressed an
opinion on the subject; and, therefore, the original law
remains in full force at the present day.

Nor does it compromise the universality of Masonry,
as some are inclined to think, because the very reason
which our Brethren of the last century assigned for
giving the patronage of Christian Masonry to the two
St. Johns, proclaims, at the same time, its undoubted
cosmopolite character, legitimately open for the admis
gion of Jews,! Mahometans, and all others whe acknow

! An admission was tacitly made to this faot, by a very curious
coincidence, recorged in" Moore’s - Magazine, (vol. iv.,) that in u
4
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ledge an Omnipresent Deity, and are “gdod men and
true—men of honour and honesty—by whatever names,
religions, or persuasions, they may be distinguished.””?
And for this very reason—Nicolai, in his account of
German Rosicrucianism, asserted that the object of
English Freemasonry was “religious toleration.”

I have displayed in the preceding pages the evidences
which appear to demonstrate that our Brethren of the
last century, from the revival of the Grand Lodge 1n
1717, considered the two St. Johns to be the legitimate
patrons and parallels of Christian Masonry. Before that
period the records of our Order are so scanty, and the
testimony on all points so very defective, that nothing
certain can be pronounced respecting its rites or ceremo-
nies, discipline or doctrine, on any given subject beyond
the naked outline. A few casual hints prove its continu-
ed existence in all ages; and this is almost all we have
to rest our arguments upon. Whether the names of the
St. Johns were used throughout all time from the very
beginning of the Christian era, I will not venture posi-
tively to assert. The Colne Charter is decisive on this
point, if it be authentic; but as the fact is doubtful, no
conclusive reasoning can be founded upon it.

It may be right, however, to express my own.convic-
tion that the custom is of great antiquity, although the
proofs of its existence may appear meagre, owing to the

masonic procession at Calcutta, in 1844, to celebrate St. John’s day.
an Oriental Jew, in full Hebraic costume, carried the banner of St.
John the Evangelist; and other Brethren of the same nation con-
curred in its propriety by walking in the procession. No true Mason
will deny the propriety of admitting Jews, Mahometans, &c., to the
privileges of Masonry. In England, this question has been fully set
at rest in a document issued. by our Grand Lodge in 1846, and for-
warded to the Grand Lodge at Berlin. ¢ The Grand Lodge of
England, by the earliest history and_tradition, has always declared
and observed the universality of Freemasons, making no distinction
or exclusion on the score of religious faith—a matter in which sho
never enquires, beyond the point in which all men agree. It is for
this reason that she does not sanction or recognize meetings which in
some places are holden—assemblies of particular religionists. With
these the Grand Lodge of England does not interfere ; but she strict-
ly guards, by her laws and her practice, against the introduction into
her Lodges of any emblems or decorations which are indicative of
particular creeds, deeming them liable to be taken as offensive de-
monstrations, at variance with the true spirit of Freemasonry.”
2 Anderson, Const., ed. 1738. 3
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dearth of masonic manuseripts; and no indicatious of it
are found either in the manuseripts of the British Museum,
in the ancient paper purporting to be in the hand-
writing of King Henry VL; or in any other document
that has come under my notice, of the same or greater
antiquity. If, however, it was, as I am firmly persuaded,
a primitive practice amongst the early Christian Masons,
the déviation in our modern lectures might -easily be
amended, should the Grand Lodge think proper to lend
its sanction to the restoration of our ancient patrons to
their primitive station in the Order. ““ Those Brethren,”
says Bro. Mackey,® ¢ who contend for their dismissal from
the stations which they now hold in our Lodges, on the
ground -that they were Christian saints, are the real inno-
vators of our ancient universality, and the true advocates
for a religious test; while, on the contrary, we best show
our adherence to the principles of Masonry, when we
deny the right of any man, in approaching the discussion,
to advance, either one way or the other, either as an
argument for or an argument against them, the religious
belief of these long acknowledged patrons of our Order.”
There are other 1rre<rulaut1es in the Order which form
no part of the present enquiry, but they merit the atten-
tion of the masonic authorities, because uniformity of
practice is the essence of the Institution.* I do not
mean to infer that the introduction of the St. Johns is
essential to the character of ancient Masonry, because I
am not insensible to the fact, that such a construction
might possibly compromise its universal application to
every age and nation of the world. But the same argu-
ment will apply with much stronger effect to those great
masonic worthies, Moses and Solomon. For whlle the
former disposition points to Christianity, which the Al-
mighty has declared shall be the unwersal religion of
mankind, and ultimately ¢ cover the whole earfh, as the

3 Freemasons’ Mag., U. S., vol. iii

* The Grand Master of Tennessee corrected the discrepancies of his
Lodges, g few years agc, by the simple process of appointing three
expert Brethren to re-arrange, according to the general rules and
principles of Masonry, all the points which were suspected to be
erroneous ; and after their corrections had received the approbation
of the Grand Lodge, the same Brethren were authorized to visit all
the Lodges, and enforce the use of the revised system, under certain
prescribed penalties;
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waters cover the sea;”* the latter applies Masonry solely
to Judaism, a temporary religion which was exclusively
confined to one solitary people, who occupied a very
small though fruitful portion of the globe. If the patrons
of Masonry, in its present state, be not the two St.
Johns, they certainly cannot be Moses and Solomon ; for
the Craft is almost solely in the hands of the Christians,
and the few Jewish or Turkish Lodges which may be in
existence, bear no proportion to the aggregate amount.
Strictly speaking, under such an interpretation, cosmo-
political Masonry can have no general patron. It is to
the Christian branch of it alone that these great parallels
can be suitably applied. To this effect it is declared in
the very opening of the ancient Charges, as first printed
by Dr. Anderson, under the direction of the Grand Lodge,
that ““in ancient times the Christian Masons were charged
to comply with the Christian usages of each country where
they travelled or worked;” and at that remote period we
must look for the origin of the Johannite Masonry; for,
as I have already observed, Templary had nothing to do
with the appropriation. And it will not be too much to
assume from hence, that the two St. Johns were consi-

& Isaiah xi., 9. *Itis a singular and instructive fact, that Christiani-
ty is the only religion suited to universal man. Or in other words,
no other religion, originating in the East, was ever such as could be
observed without alteration by the inhabitants of the north. They
have all particular obsérvances and requirements, which are impracti-
cable or difficult in climates very different from that in which theﬁ
originated. It is from this cause, probably, that the direction whic
all false religions have taken in their spread, has been the direction
of latitude and not of longitude. Thus the religions of Zoroaster
and Mohammed, by requiring daily ablutions, and other similar cere-
monials, rendered their religion intolerable to the people of cold
countries. DBut what was narrowness of view in the heathen legisla-
tors, had a definite object in the law of Moses, in which there is much
to confine the religious system which it established, not only to a
warm climate, but to the particular country of Palestine. The pos-
session of a separate country, and of that country in particular. was
cssential to the system cstablished by Moses. Hence, the Hebrews
could never sing the song of Jehovah in any strange land ; and hence,
since they had been a people without an altar or a priest, without a
country or a state, their system has been altogether different to what
the law intended. In fact, the system of Moses has been extinct ever
since the seed of Abraham were driven from their inheritance, and
was much modified even by their temporary expatriation of seventy
years.” (Kitto’s Palestine, book ii., c. 5.)
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dered the patrons of the Craft, for ages before the promi-
nent Jewish types of Christ were made a legitimate part
of the ordinary Lodge lectures. But while we adopt
these types as indications of a masonic origin, I do not
see how we are to avoid the consequences, if we reject
the illustrious individual who was foretold by the last
Jewish prophet, as the forerunner and messenger: of the
Messiah, and place Christian Masonry under the patronage
of the lawgiver of a temporary Church, and the king of
a people from whom the sceptre has departed, never to
return. '

An enquiry will naturally arise whether these, and
other open questions, are of sufficient importance to
disturb the equanimity of the Order, and-thereby au-
thorize their settlement by the interference of the Grand
Lodge. I think they are; but-even should it be said,
that no evil is likely to result from the continuance of
this loose and unsettled state of things, still it is deserv-
ing of notice, and redress also, if a remedy can be satis-
factorily applied.® And let it not be thought that some
of the discrepancies which exist amongst us are trifling ;
for the unhappy schism of the last century, which divided

6 An intelligent correspondent of the ‘¢ Freemasons’ Quarterly Re-
view,” under the sobriquet of Latomus, expresses the same opinion.
Speaking of the Royal Arch, he says that the three degrees termina-
ting in the Royal Arch, contain ‘“most of the science of Masonry
which can be considered authentic. But how few are there whose
time, inclination, or education, fits them to become perfeetly ac-
quainted even with the first degree? Take, for instance, the lectures
in which is contained the history of the Order; for many reasons
these are little-known by the great majority of Master Masons ; but
go a step farther, and without entering into what may not be written,
it may be asked, whether there is not a lapse of nearly six hundred
years utterly unaccounted for? The perfect Mason, who has given
his attention to the subject, is not ignorant of the events of this long
period of six centuries; but the present system of conferring the
degree alluded to, would make any unskilled Brother believe that
there was not a lapse of twenty years. Now here might, with much
advantage, be introduced two supplemental and intermediate grades,
by means of which the whole would be rendered more perfect. These
are the fifth and sixth of the rite Moderne ; they might be given as
parts of the previous degree. or as passes to the succeeding one, and
not as absolutely distinct grales. By this means the twelvemonth
would be far better spent than it now is; for the intercalary grades
should be given at an interval of four months from the two degrees
they come between) and feom ‘one another?” (¥. Q. R., 1838.)
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the English Craft for more than seventy years, was sus-
pended on a difference less important than any of them—
even on such an insignificant question, as whether a
Brother should enter the Lodge with his right or lefi foot
foremost.

The Lodges are exhorted to uniformity of practice;’
but how is uniformity to be observed in the absence of
any authoritative enactment? The legitimate degrees
ought to possess some certain standard, to which the
Brethren may refer for information on any point which
they may consider to be surrounded with doubt and diffi-
culty. Such a plan, if it were practicable, would confer
advantages on the Order which it does not now possess;
and, like the decree of Cyrus to the captive Jews, would
be hailed by the Craft as a boon, which would at ounce
benefit the Institution, and increase the popularity of the
Grand Lodge.

I am far from thinking, my Lord, that these errors are
incidental to the system. They have crept in silently,
and by slow and almost imperceptible degrees, and have
acquired counsistency by time and inattention. Some of
them did not exist for half a century after the revival of
Freemasonry, because the subjects which they embraced
had not then been introduced into the Order. The
illustrations of symbolical Masonry were very bald and
meagre, until Dunckerley, Hutchinson, Preston, and
others, enriched it by their salutary labours; and, conse-
quently, it was not merely * caviare to the multitude,”
but a subject of ridicule to the higher ranks of society-

7 « All Lodges are particularly bound to observe the same usages
and customs; every deviation, therefore, from the established mode of
working is highly improper, and cannot be justified or countenanced.”
(Const. of Private Lodges, 21.) His Royal Highness, the lato
Grand Master, appears to have extended a great latitude to this rule;
for in his address to the Grand Lodge in December, 1819, he said,
that *“so long as the Master of any Lodge observed the landmarks of
the Craft, he was at liberty to give the lectures in the language best’
suited to the character of the Lodge over which he presided.”
(Quarterly Communication, Dec., 1819.) /

8 I conceive the Grand Lodge possesses full powers under the fol-
lowing law:—¢1In the Grand Lodge resides the power of enacting
laws and regulations for. the government of the Craft, and of altering,
repealing, and abrogating thein, provided that they continue to ob-
serve the ancient landmarks of the Order.” (Const. of the Grand
Todge, 10)
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Caricatures and pasquinades were published ; mock J)ro-
cessions were got up; and it was not only lampooned by
the common people, but regarded with suspicion, if not
contempt, by the learned. If it be considered how
much the Institution has advanced in public opinion
during our more fortunate times, and how exempt it now
is from open attacks or secret aspersions, surely it would
be worth while to make it still more deserving of such
general estimation, by endeavouring to remove those
stumbling blocks which are a source of contention and
dispute, of grief and pain, to many a worthy Brother.

There is another consideration which deserves notice.
If the Grand Lodge, as the authorized and acknowledged
head of a’cosmopolitical institution, that prides itself on
the unchangeable nature of its ceremonies, should dis-
cover amongst the subordinate lodges a broad and dis-
tinctly marked deviation from time-honoured observance;
it may not be necessary to enquire how the innovation
originated, but it is absolutely essential, in my humble
opinion, to the maintainance of its own dignity, as well
as of the purity of the Institution, that the anomaly be
promptly rescinded, and the ancient practice restored.
This is the only way to prevent a disregard of landmarks
consecrated by age, and immemorial observance, in
future; and to transmit the system to posterity pure and
unsullied in its doctrines and discipline, as well as its
landmarks and practical ceremonies.

Without uniformity the Order of Freemasonry would
be worthless, and neither profit nor pleasure would be
the mutual result. And this beautiful principle ought
not to be confined to a few inane signs and tokens, which
constitute a mere conventional mode of communiecation,
the advantages of which are shared by clubs and convi-
vial meetings of very doubtful character; and even the
lowest classes of society have their significant signals,
and symbolical language, which are characteristic of
their habits and mode of life ; but to extend to the higher
and more noble walk of ritual observances, science, and
morality. These are the points of greatest importance
in Freemasonry, because it is by them, tempered and
qualified as they ought to be, by judicious regulations
emanating from the governing body, that the merits of
the Craft will be estimated, and not by arrangements in
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which we may be rivalled by the Thugs of India, or the
gypsies of our own country.® These constitute the great
masoniec sea, which the conventional tokens of the Order
are permitted to navigate at their pleasure, but whose
shipwreck would scarcely be marked by a ripple on its
glassy surface. Freemasonry would still remain the
same beautiful system of morality, veiled in allegory,
and illustrated by symbols, if all its minor adjuncts were
entirely swept away. ’ il

I have the honour to remain,
My Lord,
Your Lordship’s obedient
" Servant and Brother,

GEO. OLIVER, D. D.

1
Scopwick Vicarage, Dec. 28, 1847.

® What will the Free and Accepted Mason, who prides himself on
his perfect knowledge of our signs, tokens, and symbolical language,
say to the following extract from a dialogue in the Gypsey language,
which I have found in a scarce book, called ¢ A Caueat for common
Cvrsetors, vvlgarely called Uagabones, set forth by Thos. Warman,
Esquier, M.D.LXV}j*"":—* Bene lyghtmans to thy quarromes in what
lipken hast thou lipped in this darkemanes : whether in a lybbege or
in the strummel?” I couched a hogeshed in a skypper this darke-
manes. 1 towre the strummel tryne vpon thy nabcher and togman.
I saye'by the Salomone 1 wyll lage it of with a gage of bene house
then cut to my nose watch,” &ec., &e.~ Ohe, jamn satis! This beats
the symbolical language of Masonry hollow!. Xt us, then, look up
to something of a higher character than signs, tokons, ard passwords.
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“ How far any will be guided by me, I hope I shall always know my-
self so well asto leave that to their own choice. As to the inutility of
my enquiries and also the impartiality of them, here I confess myself to
wish (as I think what I wish) they may be a good, not absolutely ter-
minating upon myself, that-the reader will consider them with as un-
biassed a freedom as I have witten.”—SHUCKFORD.

“ Oh, for that day, whenever it shall beam,

Which gives us back the coat without & seam !
‘When from all quarters of this earth combined,
One univeraal church shall knit mankind.

To build their heavenly Salem then shall rise,
‘With one consent, the great, the good, the wise ;
All sects united in a common band,

Join faith with faith, and mingle hand with hand ;
Together lift the sacrifice of prayer,

And the slain Lamb’s eternal supper share.”

RELIGIO CLERICI.

(82)
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My Lorbp,

I extreEAT your Lordship to believe that although I
am not one of those bold and unquiet spirits, who would
dictate to the Fraternity what they are to believe, and
what they are to reject, yet I cannot be persuaded that
I am infringing on any privilege, or violating any trust,
by collecting facts, and arranging them in a manner
which may direct public opinion into a right channel.
In my anxiety to purge the Order of everything which
may tend to afford even an indirect sanction to the cavil-
ler’s objections, I have endeavoured to obviate every
anomaly which may have the most remote influence in
throwing discredit on its triumphant progress. And
nothing can afford me more sincere gratification than the
prospect of removing any obstacle that may create a
hostile feeling, or induce a false view of the pre-eminent
beauties of the system. I regard Freemasonry as a grand
machine, in the hands of Omnipotence, for promoting
the blessings of peace, harmony, and brotherly love
amongst all orders and descrifitions of men. And I
grieve when I find any wayward theorist advancing
positions subversive of its benignant principles, for the
purpose of obstructing the onward march of an institution
which promises to produce a beneficial change in the
moral condition of man.

We are all fallible; nor will T go so far as to assert
that Masonry is perfect; for how can we expect perfec-
tion in any scheme of social happiness which has been
struck out by the sole instrumentality of imperfect
human reason? And, however our glorious science may
be regarded by those who envy its reputation, and are
ignorant of its design and end, I must be pardoned if I
consider it as a vehicle of human happiness; and, conse-
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quently, whatever may be its imperfections, entitled to
the approbation of the philanthropist, even when taken
on its negative merits as the dispenser of charities and
benevolence to the worthy poor, and virtuous distressed:

The widow’s tear—the orphan’s cry—
All wants our ready hands supply.
As far as power is given.
The naked clothe—the prisoner free—
These ave thy works, sweet Masonry,
Revealed to us from heaven.
In choral numbers Masons join,
To bless and praise the Light divine.

In this concluding letter, I am desirous of drawing
your Lordship’s undivided attention 1o the force of the
argument contained in the preceding divisions of the
subject; and I flatter myself it will display Freemasoury
in a purer and more holy view than is contained in the
cirecumscribed lodge lectures; which, if they had em-
braced a series of extended disquisitions on all the points
connected with the comprehensive system, would have
been too unwieldy to occupy the attention of Brethren
whose meetings are confined to two or three hours
monthly. And this may be one reason why so many
wild and visionary notions have been entertained at vari-
ous times by those who have not had the advantage of
initiation into the Order. 3

To make the arguments in the preceding pages per-
fectly intelligible, I shall take the liberty of troubling
your Lordship with a baief recapitulation of the course
which I have thought it necessary to pursue, in the
illustration of a subject that is so far doubtful as to have
produced some conflicting opinions in different Grand
Lodges. While that of Scotland admits no other name
for the blue degrees than **St. Johns’ Masonry,” and
those of the United States defend the dedication of our
lodges to these two worthy men, our own Grand Secre-
tary, admitting the phrase of «“St. Johns’ Lodges” to be
correct and orthodox, explains from his place in the
Grand Lodge, that it is merely “a technical term for our
mode of working.”

! Quarterly Communication, September, 1847. See the Report in
Freemasons’ Quarterly Review, 1847.
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I have long been of opinion that if any brother would
take the trouble of disentangling this intricate web, and
placing it fairly before the brethren, he would be entitled
to the thanks and gratitude of the Fraternity. And, at
length, in despair of seeing the matter taken up compre-
hensively, and feeling the gradual approach of that period
when ¢“the silver cord will be loosed, the golden bowl
broken, the pitcher broken at the fountain, and the wheel
at the cistern,”? I determined on devoting a leisure hour
to the task myselt, and the result is now before your
Lordship and the public, who will determine how far I
have been successful.

There are many reasons for believing, my Lord, that
the anomalies, how unimportant soever they may be,
which at present exist in the Order, may be mainly attri-
buted to the continental innovations of the last century.
It is quite true, that they received no countenance from
our own Grand Lodge; but many English visitors to the
foreign lodges, where they were practised, brought home
trifling innovations, in doctrine and discipline, which
had attracted their attention as improvements in the
system, and privately introduced them into their respec-
tive lodges; and being thus practised continuously in
conjunction with the pure system of symbolical Ma-
sonry, in process of time have been received and consid-
ered by junior Brethren, who had seen them in practice
from their first initiation, as authentic parts of the sys-
tem; and thus novelties were extended to other lodges
by Brethren who had not the most remote idea that they
were propagating errors which might operate, at some
distant period, to produce an absolute change in the
landmarks, which the constitutions pronounce to be
unalterable.

That this was actually the case, both in the ancient
and modern lodges, there never existed a doubt in the
mind of any intelligent Mason; and it was the appre-
heusion that these anomalies would operate unfavourably
for the continued purity and popularity of the Order,
which induced our lamented Grand Master, his Royal
Highuess the Duke of Sussex, to exert himself so strenu-
ously to unite the two sects into one great society,

2 Ecceles. xii., 6.
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which, acting under a single Grand Lodge, and an uni-
form code of laws, might be kept free from error and
impurity, and exempt from the innovations of those
sanguine, but well-meaning Brethren, who, under the
pretext of improvement, might attempt to introduce
changes into the system without the authority and sanc
tion of the Grand Lodge.

There are some who affect to believe that continental
Masonry and our symbolical system are synonymous,
and arguing from these false premises, have revived an
old hypothesis, that Freemasonry is an offshoot from the
Rosierucian systems of Paracelsus, and other alchemical
worthies of the seventeenth century. The most recent
attempt of the kind appears in an insulated chapter of a
work just published, which is called «“ New curiosities of
Literature, and Book of the Months. By George Soane,
B. A., two vols.” I have not seen the book, but the
chapter in question was copied in the ¢ Morning Herald”
of the Sth November last. The charge is stated in terms
which I am almost ashamed to quote, on account of their
indecency and vulgarity; but as I intend briefly to
enquire into the truth of the theory it cannot be avoided.
He says, then—* Belief upon any topie, no matter what
it may be, appears to have such charms for the mass of
mankind, and to be altogether such a pleasant kind of
indulgenee, that a writer seldom gets thanks for attempt-
ing to disturb an established creed. The reluctance of
the old monks to exchange their blundering mumpsimus
for the ecorrecter sumpsimus, has been often quoted in
illustration of this disposition: abuse was the only coin in
which they paid their monitors, and better than this I can
hardly expect from the Freemasons, for showing that they
are either deceived or deceivers, and that, in fact, their
society sprang out of decayed Rosicrucianism, just as the bectle
is engendered from a muck heap. The doctrine, however,
is not new, it has been broached before, both here and
upon the continent, but always as if the writers were
half afraid, lest, in pulling down the masonic temple, zhe
rubbish might full about their ecars, and do them a mischicf.
In consequence, there is not, as far as I know, anything
like a full and clear exposition of this wide spread juggle,
and if a patient investigation of the subject may entitle me
to say so much, my object is to supply that deficiency.”
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It will be here seen that Mr. Soane has not been very
choice of his language, and, feeling that he deserves it,
expresses his apprehension lest he should be abused;
but so far as my brief notice is concerned, he will find
himself disappointed ; for a Masons’ lodge is not a school
of abuse, as this worthy gentleman seems to predicate.
The feelings with which he enters on the ungracious
enquiry, may be estimated by the epithets which he
applies to the subject of his vituperation; such as, ¢“rub-
bish”— ¢ wide spread juggle’—sprang from a muck
heap”—¢ trash”’—¢¢ trumpery legends,” &ec., &c.; and,
after some praise of the alchemists (who, by the way,
are the only persons with whom he appears to be on
gracious terms), after styling Zoroaster a Hindoo Brah-
min, and a sly hit at the < well paid” clergy of the church
of England, he gives it as his serious opinion, that ¢ Free-
masonry belongs not to our times; it was the fiction of
a credulous age, when, besides the vulgar religion or
popular mythology, the priests and philosophers had a
secret systein of their own, compelling the people, under
severe penalties, to abide in ignorance, while they kept’
all the light they could collect to themselves. It was
not much, to be sure, but what it was they retained and
guarded with a barbarous and unrelenting jealousy. Such
has been the case in all ages of which we have any record.
The priests of Egypt had their hidden and undivulgible
wisdom—an inner portion of their temple, to which the
multitude could never penetrate. The Jewish hierarchy
had their cabala, that knowledge which, as they said,
God had granted to them under a solemn command of
secrecy, and denied to the rest of their fellow-creatures.
The Indian teachers, with Zoroaster at their head, had
one code for the multitude, and another for the elect.
The Greeks boasted of their Eleusinian mysteries. Even
Pythagoras bound his followers to silence. But we repeat
it, the day of mysticism has gone by; and though it is
only the first dawn of real knowledge that is breaking
upon us, yet, even in this early twilight, men for the
most part can sec too plainly to be the dupes of such
absurd pretensions. The very attempt, however, to con-
tinue them, is an effort to perpetuate ignorance and error,
and upon this principle, the sooner the Freemasons lay
aside their aprous; and talk like -the rest of the world,
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the better.,” ‘And again—¢The Freemasons did, like the
Rosicrucians, lay claims to great antiquity; but while
some of them modestly dated the origin of their Order
from Adam, I could by no means trace it back farther than
the first half of the seventeenth century.”

If, by Freemasonry being * the fiction of a eredulous
age,” Mr. Soane refers to the dark period before the
coming of Christ, what becomes of his assertion, that
¢it had no existence before the seventeenth century ?”
But if, on the contrary, as it is reasonable to presume,
hie alludes to the time when “the fiction” was revived,
and purged of its operative tendency, after passing through
the hands of Inigo Jones, Archbishop Sheldon, Sir John
Denham, Sir Christopher Wren, Webb, Stone, and other
celebrated architects, and our present Grand Lodge was
established, viz., the beginning of the eighteenth century,
he is then involved in the opposite dilemma of condemn-
ing its operative character, and branding with the names
of ¢credulous” and ‘barbarous” an age which pro-
duced such a constellation of wise and learned men—
" Addison and Steele—Dryden -and Pope—Johnson and
Goldsmith, and their numerous and talented cotempo-
raries, that it was styled by way of eminence, ‘the
Augustan age of England.” At this period it was pro-
nounced by the authority of the Grand Lodge, that ke
privileg:s of Masonry should no longer be restricted to opera-
twe Masons, but extend to men of various professions, pro-
vided they were regularly approved and initiated into the
Order.”  Yet in the face of this resolution, which stands
prominently on the Grand Lodge Books, as one of the
first and most important acts after its re-establishment,
Mr. Soane is bold enough to assert, that ‘“ruE FrEE-
MASONS NEVER BELONGED TO THE WORKING GUILDS.”

In Mr. Soane’s theory, my Lord, there are some diffi-
culties which he would oblige the fraternity very much
by clearing up. If the Freemasons never belonged to
the working guilds, how is it to be accounted for that
Inigo Jones was appointed to the office of Grand Master
of Masons in the above century, viz., 1603, and Sir Chris-
topher in 1685, neither of whom belonged to the associa-
tion calling themselves Rosicrucians? This is a stum-
bling block, which he will not find it easy tp remove.
But we will ascend a little higher. How does it happen,
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if Freemasonry was unknown before the seventeenth
century, that in 1566, Queen Elizabeth sent an armed
force to York, for the purpose of breaking up the Grand
Lodge and arresting its members? And how does it
happen, that, in 1429, lodges of Freemasons were holden
under the patronage of the Archbishop of Canterbury,
and the Worshipful Master, the Wardens, fifteen Fellow-
crafts, and three Entered Apprentices, are all especially
named amongst the members?

It is probable that Mr. Soane, instead of endeavouring
to account for these anomalies which are calculated to
overthrow his hypothesis, by patient investigation, will
boldly cut the Gordian knot, by asserting that we have
no evidence of the facts, and that, consequently, they are
untrue. But I will tell him, my Lord, that they are not
untrue; and that we have the most incontrovertible evi-
dence in the actual minutes of the lodges; which are
accessible to any enquirer who will be at the trouble of
consulting the MS. register of the Prior of Canterbury
under the above date.

It would be easy to multiply the difficulties which
surround Mr. Soane’s theory, but it is unnecessary; and
I shall only adduce one other example to show, that in
the seventeenth century there were many Rosicrucians
who were not Masons, and many Masons who were
unacquainted with the Rosicrucian cabala; whence it
will follow that Masonry, at that period, was not con-
sidered a branch of the Rosy Cross.

The most celebrated English Rosicrucian of the seven-
teenth century was Dr. Fludd. He was the preceptor
of Ashmole, who was also deeply imbued with the same
occult doctrines. But Fludd died in 1637, without having
wnitiated his pupil into Masonry, of which, indeed, he is
believed to have been perfectly ignorant. Nine years
after his death, Ashmole, as he himself informs us, was
initiated in an existing lodge at Warrington, by the
persons whom he particularly names, none of whom were
Rosicrucians. Now, if Freemasonry grew out of Rosicru-
cianism, as this author boldly asserts, and was concocted
in the very age when Fludd and Ashmole flourished, it
seems equally strange and unaccountable that the former
should have been ignorant of it, and the latter have found
it necessary to seek initiation in a lodge which might

5



90 - A MIRROR FOR

have been in existence half a eentury or more, and none
of its members were Rosicrucians.

But the most remarkable circumstance in this enquiry
is, that Ashmole himself, who was a profound antiquary,
and acquainted with all the secrets of the Rosy Cross,
ascribes the origin of Masonry to a very different source. In
his manuscripts in the Museum at Oxford, there are
many valuable collections relating to the history of
Freemasons, as may be gathered from the letters of Dr.
Khnipe, of Christ Church, to the publishers of Ashmole’s
Life; the following extracts from which will show the
origin of Masonry, according to the opinion of Ash-
mole :— ' |

¢ As to the ancient society of Freemasons, concerning
whom you are desirous of knowing what may be known
with certainty, I shall only tell you, that if our worthy
Brother, E.'Ashmole, Esq., had executed his intended
design, our Fraternity had been.as mueh. obliged to him
as the Brethren of the most noble order of the garter.
I would not have you surprised at this expression, or
think it at all too assuming. The sovereigns of that
order have not disdained our fellowship, and there have
been times when emperors were also Freemasons. What
from Mr. Ashmele’s eollection I could gather was, that
the report of our society taking rise from a bull granted
by the Pope, in the reign of Henry VI., to some Italian
architects, to travel over all Europe to erect chapels,
was ill founded. Such a bull there was, and those archi-
tects were Masons; but this bull, in the opinion of the
learned Mr. Ashmole, was confirmative only, and did not
by any means create our fraternity, or cven establish it in this
kingdom. But as to the time and manner of that estab-
lishment, something I shall relate from the same collec-
tions. St. Alban, the proto-martyr, established Masonry here,
and from this time it flourished, more or less, according
as the world went, down to the days of King Athelstane,
who, for the sake of his brother Edwin, granted the
Masons a charter. Under our Norman princes they fre-
quently received extraordinary marks of royal favour.”?

Now, my Lord, I would simply ask, is it possible to

3 The reader will find this account continued in Oliver’s edition of
Preston (Leonard's Reprint), pp. 132, 133, note
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believe that Elias Ashmole, the learned antiquary, the
enlightened philosopher, and the true Christian, would
. have endeavoured so far to mislead posterity, as to have
assigned an origin to Masonry in this kingdom which he
knew to be false; or to have promulgated an error
which would have for ever blasted his reputation as an
honest man? If Freemasonry was a scion of Rosicru-
cianism, invented during his own times, ke must have been
acquainted with the fuct. Isit, then, reasonable to suppose,
that knowing it to have been a fabrication of the society
of which he was a distinguished member, he would have
falsified his knowledge, and risked his credit for veracity,
by tracing its existence to a different source, and a more
remote period of time ? ,

Mr. Soane adopted a course equally unwise and unpopu-
lar, when he determined, thus gratuitously, to attack a
harmless and inoffensive institution; and, for the purpose
of embarrassing its charitable operations, plunged himself
into a mass of absurdity, which the reviewer in the
“Morning Herald” still pronounces to be “the best part
of the book, and the only attempt worth noticing through-
out the whole two volumes;” and he has totally failed
in his object. As Bishop Watson said to Gibbon, in his
celebrated ¢ Apology for Christianity ’—¢A display of
ingenuity or erudition upon such subjects is much dis-
placed ; since it excites almost in every person an un-
avoidable suspicion of the purity of the source itself,
from which such polluted streams have been derived.”

This gentleman claims for himself the merit of origi-
nality (at least in this country), for he denominates his
attempt, “ A New Curiosity of Literature;”’ not knowing,
perhaps, that there is a much cleverer article, on the very
same subject, in the ‘“London Magazine” for 1824, by
the English Opium Eater (De Quiney), who had been
misled by the dreams of certain visionary philosophers in
Germany, that most superstitious of all the countries of
Europe, viz., Buhle, Meiners, Gatterer, Dornden, Semler,
and other mystics of the eighteenth century who endea-
voured to keep themselves in countenance by holding up
IFreemasonry as a branch of their own cabala; and their
opinion was countenanced by the injudicious practices
of Fustier, Peuvret, Pyron, and other continental inno-
vators, who actually-introduced the Rosicrucian fancies
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into their respective systems of sublime Masonry. But
the imposition was soon detected, and they quietly sank
into oblivion. ,

I have called your Lordship’s attention to the subject,
without any design of again formally encountering an
hypothesis which I have already disposed of more than
once in former publications. Indeed, in the present case,
it is unnecessary ; for Mr. Soane has proclaimed his igno-
rance of the sublime principles of Masonry in the follow-
ing words:—“I feel not the least hesitation in saying,
that the Freemasons have no secret beyond @ few trum-
pery legends, and the attaching of certain religious and
moral meanings to a set of emblems, prineipally borrowed
from the mechanic art of the builder. I affirm, too, that
all such symbols, with their interpretations, are of Rosi-
crucian origin, and that the Freemasons never belonged to
the working guilds, their objects being totally difterent.
The proofs are at hand. Let the reader exercise his own
unbiassed jndgment upon them, taking nothing upon
trust from either party, and I have little doubt of his
coming to the same conclusion. As, according to the
theory that I wish to establish, Freemasonry grew out of
Rosicrucianism, it is essential that we should, in the first
instance, thoroughly understand the origin and nature
of the latter.”

He then enters on a long and rambling account of the
origin and progress of Rosicrucianism, extracted from
the “Fama Fraternitatis” of John Valentine Andrea,
with which I shall not trouble your Lordship, because
no one, who knows anything about Freemasonry, would
have attempted to identify the one with the other; and
concludes with this brief view of their principles, which
he would have his readers believe are the true principles
of the masonic Order,—‘They respect all established
governments, they are true Lutherans, and as to their
philosophy it is nothing new, but such as it was received
by Adam after the fall, and practised both by Moses and
Solomon. They deprecate the general passion for gold-
making, yet allow that they are possessed of the art,
though they look upon it as a parergy, and one of the
least of their many valuable secrets. They then point
out the manner in which the aspirants for Rosicrucian
mysteries- may commuuicate with them, viz., by means
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of printed pamphlets; for though, at the present time,
they say, we name neither ourselves nor our places of
meeting, yet in whatever language they write, full surely
will it come to our knowledge. Nor shall any one, whe
gives his name, fail either of a meeting with some of us, or
a written reply. This, too, we say for certain, whoever
means well and fairly by us, shall have the benefit of
it both in soul and body. But he who is false of heart,
,or who is only looking after gold, he shall do no harm to
us, but shall bring assured destruction upon himself.
As to our house of the holy spirit, though thousands
may have seen it, yet shall it ever remain unvisited and
undisturbed, and to the godless world a mystery.”

Now, -if some of the Rosicrucians were Freemasons,
and vice versa, which we readily admit, it does not follow
that the two institutions had anything in common. Our
system was called St. John’s Masonry for the express
purpose of distinguishing it from all other imitative insti-
tutions, because it is purely a system of light and love,
the avowed characteristics of these two holy men. Suf-
fice it, then, to say, for the information of Mr. Soane,
instead of the abuse which he seems to expect, and for
his future guidance, if he should feel inclined to persist
in his hypothesis, that, as he appears to have been misled
by the fact, although a degree of sublime Masonry is
actually called the Rose -+, it has no reference whatever
to his Rosicrucians, but was intended to symbolize the
great atonement, the rose being an emblem of the Re-
deemer ; and the degree, in the order of H. R. D. M. was
established by Robert Bruce after the battle of Ban-
nockburn, which was fought on St. John’s day in the
year 1314.

And here a question arises which I would recommend
to the serious consideration of our opponents; what is the
object of these invidious attacks? what do they want?
To extinguish Freemasonry, they say. And wherefore?
Masonry does not obstruct their views; she interferes
with no other society, but pursues her accustomed walk
of benevolence and charity quietly and unostentatiously,
without courting either the praise or the censure of her
cotemporaries. She cheers the heart of the disconsolate
and forsaken widow ; she relieves and succours the worthy
aged and distressed ; she administers assistance to the
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unfortunate ; she feeds, and clothes, and educates both
male and female orphans, and sends them forth into
society to act their allotted part on the great theatie of
the world ; and in all cases they have done it with equal
credit and success. And why our opponents should be
desirous of closing the sources of those extensive chari-
ties which are dispensed by the masonie society, it would
puzzle a sophister to explain. What advantage would
acerue to them individually ? - What would society gain
by it, that they take such pains to dissolve the bonds of
love by which we are united together? And what would
be their feelings as Christians, if they possess the com-
mon humanity of our species, were they to consider seri-
ously that every line they write for the purpose of accele-
rating such a consummation, may prove a dagger to stab
a destitute widow to the heart, by extinguishing the
charities which contribute to her support, and thus with-
holding the bread by which her life’s blood is sustained.
Is the nineteenth century a time for benevolence to be
counteracted, or charity stifled in the bud ? for the best
feelings of the heart to be crushed, or sacrificed on the
altar of an insane and stupid bigotry? Forbid it, every .
sacred principle of that divine virtue which is more
acceptable to the Deity than all mysteries and knowledge,
than prophecy or faith, or giving the body to be burned!*
Ohe jam satis! 1 pass on to other matters. :

Inmy second letter I have endeavoured to obviate some
of the objections which have been urged in modern
times, against the appropriation of the two St. Johns as
patrons of Masonry. And, as a preliminary step, I have
established the fact, that Masonry, to be entitled to the
favourable consideration of mankind, ought to be invari-
ably the same yesterday, to-day, and for ever. It was
intended by its founders to be a permanent- institution,
and was therefore established on cosmopolite principles,
that, like our holy religion, it might be adapted to every
change in the manners and customs of men, and to that
universal system of religion which is ordained, at the
period pointed out by divine prophecy, to cover the
whole earth as the waters cover the sea. For this pur-
pose a series of landmarks were appointed, as unerring

4 See 1 Cor. xiii.
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standards of the faith of the Institution, which should
neither need nor sustain alteration.

These landmarks, therefore, are guides whlch cannot
mislead us. Like St. John the Baptist, they are burning
and shining lights, which marshal us in our masonic
course, a and prevent us from deviating into the paths of
insubordination and error. Were we to follow the false
lights which were exhibited by Bahrdt, Weishaupt, Knig-
ge, and their associates, we should be led astray, and be
induced to exchange divine Masonry for infidelity and
rebellion. DBut ‘the landmarks interpose their salutary
“influence to prevent such a falling away from the truth,
and lead us by insensible steps to the haven of Christian
peace, where wisdom presides, strength supports, and
beauty adorns, and brotherly love is cemented by the
practice of every moral and social virtue.

Thus we arrive at the conclusion, that Freemasonry is
an institution calculated for the observance of every

“nation and people in all ages of the world, however they
may be distinguished by a dissimilarity of manners, cus-
toms, education, or climate.

The objections to the introduction of the two St. Johns
into symbolical Masonry, have not been very confidently
expressed ; although there are doubts in the minds of
many Judlclous and well-informed Brethren, whether such
an appropriation be not sectarian, and consequently an
infraction of the universality of the Order. But the
patronage of Moses and Solomon is liable to a much more
serious objection on the self-same principle, because the
Jewish system of religion, as we have just seen, was only
intended to be a temporary dispensation, and restricted
to a very narrow corner of the earth, while Christianity
is pronounced in scripture to'be universal, and the time
is predieted when it shall be practised by all mankind,
and the whole globe be converted into a great fold under
one shepherd, Jesus Christ the Lord.

Thus the Redeemer, having in view the universality of
his religion, said,—¢ Other Sllbep I have which are not of
this fold them also I must bring, and they shall hear my
voice ;" meaning, that His everlasting kingdom will be
open to all mankind without exceptlon, on the condition

¢ John x., 16.
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of embracing his universal religion. The Jewish dispen-
sation was strictly exclusive, for it taught that the favour
of God was confined to their nation only; and that all
blessings and promises were to be enjoyed by them alone.
Christianity has no such selfish principle; and when
Christ used the above remarkable words, he eoncluded by
saying, that ultimately ¢there shall be only one fold
and one shepherd;’ or, in other words, that all mankind
should embrace his Gospel, and that all other systems of
religion should be utterly abolished.

From these considerations it will appear, that the
assumption of Moses and Solomon as the patrons of
Masonry in the nineteenth century, savours more of sec-
tarianism than that of the two St. Johns, who were the
herald and evangelist of that universal religion which
shall, in due time, prevail over the whole face of the
earth. Besides, if it be true that such a choice of patrons
has a sectarian bias (which I greatly doubt), its force is
increased tenfold by the substitution of the two Jewish
worthies (for whose memory, as primitive patrons of the
Order, no one can entertain a higher respect than myself),
not only for the reasons just mentioned, but also because
it would be subversive of an institution which is demo-
cratic in its nature, and cosmopolite in its extent. Now
it is clear, that neither the civil nor ecclesiastical polity
under Moses or Solomon was either democratic or cosmo-

olitical. In the former case Moses was the prime min-
ister under Jehovah the King of Israel ; and Solomon was
monarch of the same people, and almost absolute. And
the like reasoning will apply to the cosmopolitism of
Freemasonry, whiclr cannot, therefore, be correctly re-
presented by those distinguished Masons.

Having thus cleared the way by a disposal of the several
theories which ingenious Brethren have brought to bear
upon the subject, [ have proceeded, in my third letter, to
a consideration of the period when the names of these
two saints and holy men were first introduced into the
system of Freemasonry. In the course of this enquiry
considerable difficulties have been encountered. Our
ancient Brethren were so fastidious, that they guarded
with especial care their masonic manuscripts, and ulti-
mately destroyed them by fire, lest they should find their
way into unauthorized hands; and Dr. Anderson laments,
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under date of 1679, that “many of the fraternity’s re-
cords of this and former reigns were lost in the next and
at the revolution ; and many of them were too hastily
burned in our time, from a fear of making discoveries; so
that we have not so ample an account as could be wished
of the Grand Lodge.”®* And when he compiled his Book
of Constitutions, by command of the Grand Lodge in
1720, he adds: “the Freemasons had always a book in
manuscript, called the Book of Constitutions (of which
they have several very ancient copies remaining), con-
taining not only their charges and regulations, but also
the history of architecture from the beginning of time, in
order to show the antiquity and excellence of the Craft;
but they had no Book of Constitutions in print, till his
grace the present Duke of Montague, when Grand Mas-
ter, ordered me to peruse the old manuscripts, and digest
the constitutions with a just chronology.””

These were great discouragements in an undertaking
like the present, and, therefore, I have been obliged to
limit my enquiry to the documents which were in exist-
ence at that period, authenticated by the old manusecripts
submitted to the inspection of Anderson, Desaguliers,
Gofton, Clare, and others, who were constituted his asso-
ciates in drawing up a series of lectures for the use of the
lodges. These were widely disseminated, and constitute
an authentic digest of the pure and legitimate doctrines
of Masonry, which it would be idle to controvert. These
lectures formed the basis of all succeeding ones; and
throughout the whole series, the St. Johns are named as
the patrons of the Order, and the authorized sponsors of
the Mason-lodge. They accompanied all the warrants
. which were sent to foreign parts; and accordingly we find
that at that early period, in every country of Europe,
where Masonry was planted under the authority of the
Grand Lodge of England, the lodges were called by the
name of St. John—que c’est le nom de toutes les loges.®

Your Lordship will have observed, that in a subsequent
revision of the lectures, this prominent truth was fully
exemplified, by a copious explanation of all the precedent

6 Anderson’s Constitutions, ed. 1733.
7 Ibid.. Introduction to the table of contents.
# From the French Lectures, a. . 1740.

B*
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steps by which the system had been distinguished from
the earliest times; as if our ancient Brethren had fore-
seen a period when this great principle would be brought
into question, and were determined to provide against any
misapprehension, by a clear and unmistakeable enuncia-
tion of the doctrine. And. accordingly, the two St. Johns
were firmly incorporated into the Order, by constituting
a part of the invocation—*So help me God, and holy St.
John.” It thus became legitimately recognized by the
Grand Lodge, and ought not to have been discontinued
by the private lodges without an express injunction from
the same authority.

Far be it from me, my Lord, to impugn any measure
which Dr. Hemming and his associates thought it right to
adopt, when they remodelled the lecturesin 1814, because
it is impossible, at this period of time, to know the true
grounds on which their conclusions were founded. But,
as there are two distinct opinions on the subject at the
present day, both parties may feel gratified by having the
evidences placed within their reach, and being spared the
trouble of making the necessary researches in confirma-
tion of their respective theories.

In my fourth letter I have endeavoured to give an out-
line of the reasons why St. John the Baptist was esteemed
the patron of Masonry. It appears quite clear, from
conclusive evidence, that he was a distinguished member,
if not the Grand Master of the Essenian society, which
was considered to be the conservator of Masonry, when,
in common with the true religion, it was under a cloud,
during its transition state preceding the advent of Christ,
when “men loved darkness rather than light, because
their deeds were evil.” At that period the Dayspring,
from on high was manifested to destroy the works of
darkness, and reveal to mankind the true design of the
Most High in the creation of man. The Baptist was
termed ‘‘a burning and a shining light;” and the Evan-
gelist bears witness that ¢the light shone in darkness,
but the darkness comprehended it not.” SF. John,like ’ghe
prophet Elijah, whose light was enunciated by being
translated to Heaven in a chariot of fire, was the fore-
runner of Christ, who was destined to baptize with the
Holy Ghost, and with fire. He made the path of salvation
straight, by levelling ¢ the highest of hills,” and exalting
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“ the lowest of vallies,” that < all flesh might sce the salvation
of God ;”° thus heralding and announcing the appearance
of an universal religion, which should embrace the whole
human species in one fold, under one shepherd, that there
might be, in future, no distinction of birth, climate,
country, or language; but that all mankiund, Jew, Greek,
or barbarian, bond or free, who would consent to be
initiated into the great mystery by the rite of baptism,
might be included in the universal bond of brotherhood,
and be received into that glorious institution of which
the G. A. O. T. U. is the federal head, and admitted into
that general Grand Lodge, where peace, order, and har-
mony eternally preside.

Here, as in a Masons’ lodge, all mysteries will be re-
vealed, and the redeemed actually see that great and
supernal Being in his native majesty. Darkness will no
longer prevail, but a burning and a shining light will
irradiate the soul, and make it understand all mysteries
and all knowledge; and, as John the Baptist predicted,
¢ all flesh shall see the salvation of God.” It was for
this reason that St. John was considered the patron of
Masonry, because he was the chief or leading member of
a society which has ever been deemed the preserver of
that pure institution, which had been handed down from
ancient times as an exclusive system of light and truth
amidst the darkness of a benighted world, and was sub-
sequently known and acknowledged under the name of
Masonry.

One great characteristic of this noble Order is, that it
is a system of Love—brotherly, saintly, divine love; a
doctrine which was peculiarly set forth by St. John the
Evangelist. Ie called it a new commandment; and it
was, indeed, according to the opinions of our best divines,?
so much enlarged at this period as to its object, beyond
what either the Jews or heathens understood it to be,
extending to all mankind, and even to our greatest
enemies; so greatly advanced and heightened as to its de-
gree, even to the laying down of our lives for one another ;
so effectually taught, so mightily encouraged, so very
much urged and insisted upon, that it may be very well

9 Luke iii., 5, 6.
19See Mant’s Bible, in amote under John xiii., 34,
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deemed a new commandment; because it was generally
neglected in the practice of mankind, and because it was,
for the most part, omitted in the lessons of moral teachers
of that age; but the novelty of it consisted more parti-
cularly in this, that the disciples were required to love
one another in the same degree in which Christ loved
them.

This doctrine was more fully displayed by this Evange-
list than by any other apostle of Christ ; for which reason
he might be considered the patron of an order which is
founded on the same divine principle; and St. John,
being the personal friend and companion of Christ, is
properly the protector of a society, whose members pro-
fess a peculiar friendship for each other. The construc-
tion of the Apocalypse has been mentioned as another
evidence of the same fact. It appears to have been
written during the severe persecution of Domitian, when
the Christians were obliged to-hold their meetings in
valleys, and caverns of the earth; and secreted themselves
from observation in crypts and inaccessible places, that
they might practice in security the rites of their church.

During this persecution the Evangelist was banished
to the island of Patmos, after having, as it is asserted
by Tertullian, been plunged into a caldron of boiling
oil, and escaped unhurt; and here, amidst solitude and
the romantic scenery of unsophisticated Nature, he com-
posed this celebrated mystery ; which, like the system of
symbolical Masonry, he divided into three periods or
degrees, which were intended, in the opinion of Bishop
Halifax, to represent in an uninterrupted train of sym-
bols, a view of the constitution and fates of the Christian
Church, through its several periods of propagation, cor-
ruption, and amendment, from its beginning to its con-
summation in glory ; and gave the mechanism of the book
a turn somewhat similar to that of Freemasonry in its
most primitive and simple form.

Like his great parallel, St. John the Evangelist appears
to have belonged to the Essenian society; and, probably,
although we have no evidence of the fact,succeeded him
as its Grand Master. Their customs resembled, in a
great degree, those which are attributed to the primitive
Masons. Now, if it could be proved that St. John the
Evangelist was Grand Master of this secret society, there
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would appear a great probability in the masonic tra-
dition, that, during the decadence of the latter institution,
the attention of the fraternity should be drawn to him,
on his return from Patmos to Ephesus, as their legitimate
patron and head. The former Grand Master, who drew
the first line of the Gospel, having been put to death by
Herod, and the Brethren destitute of a chief, nothing
could be more natural than that they should fix on his
namesake the Evangelist, who ¢finished by his learning
what the other began by his zeal,” to succeed him in this
important office. And if the Freemasons be identified
with the Essenes, as appears to be the case by the con-
current testimony of many eminent masonic writers, it
does not seem at all improbable that St. John, even in his
old age, should be willing to renew his connection with
his former associates, and resume that office which he is
supposed to have held before his banishment.

It is an undeniable fact, that these two parallels were
compared to the pillars of Solomon’s porch; and, conse-
quently, to the pillar of a cloud and of fire, which guided
the Israelites in the wilderness; for the latter were un-
doubtedly symbolized by the Jachin and Boaz, or strength
and stability of the old Temple, as the visible residence
and glory of God on earth. A glimpse of this glory was
vouchsated to the Baptist during his interview with
Christ in the river Jordan; and to the Evangelist at the
transfiguration; and more clearly in the visions, which
are so graphically described by him in the Book of Reve-
lation. These several displays of divine light do not
unaptly symbolize the light of Masonry, which still
shines in darkness, although the darkness comprehendeth
it not.

I would here remind your Lordship, once more, that
symbolical Masonry is specifically called by our Scottish
Brethren St.John’s Masonry; and it is so plainly asserted
in their Book of Constitutions, that there can be no mis-
take about it. In like manner, the Grand Lodges in the
United States have uniformly promulgated the doctrine
amongst the fraternity, that the two St. Johns are the
legitimate patrons of blue Masonry. And it does not
“alter the state of the question, that they acknowledge
them merely in the character of virtuous and good men.
Such is the fact. '“And the ‘authorities on which the
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opinion is founded, are precisely the same as those which
we adduce, viz., that they were considered to be our
patrons at the revival of Masonry in England, which is
the grand point to which our peculiar doctrines are to be
referred, because it was at that period when the practice -
of Freemasonry was first pronounced to be exclusively
speculative, and its dogmas propounded by authority.
And, to perpetuate the names and influence of these two
worthy and faithful Brothers,it was also strictly enjoined
that the grand festivals should be holden on St. John’s
day, in continuation of a custom which has existed from
time immemorial, as appears from a copy of the old
Gothic Constitutions, which was produced at a grand
festival on that day, in the year 1663, before Henry
Jermyn, Earl of St. Albans, Grand Master.

I am no system maker, my Lord, but am anxious for the
discovery of truth. If my arguments be inconclusive, or
my authorities untenable, let the inference be rejected.
As Jerom said to his critics, so I say to the captious or
doubting Brethren—‘ Let them read it if they please; if
not, let them cast it aside; for I do not obtrude my book
on the fastidious; but I dedicate it to the studious, if
they think it worth their notice.” Under any circum-
stances I shall not be disappointed. I have carefully
. collected and collated the evidence, and placed them be-
fore the fraternity for their consideration. However they
may decide, my object is still attained; having, from the
first, had nothing in view but the purity and perfection
of the Order. I have devoted a life to its accomplish-
ment; and once attained, I should joyfully repeat the
password of a high degree of sublime Masonty, and say,
‘“CoNsuMMATUM EST!” - -

I have the honour to be,
My Lord,
Your Lordship’s faithful
Servant and Brother,

GEO. OLIVER, D. D.
Scopwick Vicarage, January 14, 1848.
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PREFACE,.

Wuex a publication on a novel subject has issued
from the press, the motives of the Author, and the
question of expediency, are usually investigated with
some degree of eagerness. I know not how far it may
be considered necessary to state the numerous and com-
plicated motives which have unitedly contributed to
originate the following essay; but I may, perhaps, be
permitted to enumerate three reasons, each amply suffi-
cient to decide the question of expediency, and to illus-
trate my design in laying this work before the Public.

And, first, we are informed that Freemasonry has
been proscribed in some of the continental nations, as an
Institution decidedly hostile to the interests of Chris-
tianity; and that a bull of Pope Clement has denounced
the harmless professors of a science, which inculcates the
chief doctrines and morality of Christianity, and assumes,
as an universal axiom, the broad tenet of unrestrained
union and brotherly love.

The second reason is derived from the general affecta
tion which seems to pervade the uninitiated, of believing
that our Institution was established for the purpose of
sensual conviviality ; and hence it is ranked merely on a



vi PREFACE.

level with the societies of ¢ Qdd Fellows,” ¢ Ancient
Druids,” ¢ Royal Foresters,” &c.; and that, therefore,
our professions of intellectual pursuits are altogether
fallacious.

My third reason is of a personal nature. At the
conclusion of Chap. vi. of ¢ The Antiquities of Freema-
sonry,” I offered some observations on the intimate and
necessary connection which subsists between Masonry
and Christianity. These remarks appear to have created
a sensation in the minds of certain Brethren, which I .
did not anticipate. I have received several admonitory
letters, whose common object is to impugn this doctrine,
which I consider the fairest gem that Masonry can boast.
As all my disquisitions were intended to establish this
alliance, I have, in the following pages, attempted to
place the matter beyond the reach of dispute or contra-
diction ; and I flatter myself I have satisfactorily proved
that Freemasonry is not only a vehicle of religion in
general, but of Christianity in particular.

To render this little work more generally acceptable,
I have interwoven in its pages a considerable portion of
our Lectures; distinguishing the several degrees in which
each portion is delivered in our Lodges; which will
afford an unobjectionable answer to those cavillers who
will not be persuaded that any salutary benefits are
derivable from the practice of Freemasonry.

It may be necessary to add, that I have here described
our science as it is practised in a Lodge which was
indebted to my exertions for its origin, and over which I
presided during many years. If my information on the
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subject be incorrect, it proceeds not from a want of
assiduity in the research, for I have bestowed upon it
much anxious attention: and I may be allowed to ex-
press my own conviction, that those who are persuaded
of the non-existence of religion in the science of Freema
sonry, have not given the subject that mature considera-
tion which its importance demands. For surely it must
be a qguestion of some magnitude to the community at
large, wheiher religion be the basis of an institution
which comprehends every description of mankind: which
is patronized by crowned heads, and diffuses itself through
every rank.and station ; and I think that a minute com-
parison between the spirit of religion and the spirit of
Masonry, would be sufficient to convince any ingenuous
mind of their indissoluble connection. The whole Jewish
Ritual was but the perfection of Masonry, exhibited in
types and emblems of spiritual things. The sublime
mark or token of Ezekiel,! which was impressed on the
foreheads of the Jewish Masons to preserve them amidst
the threatened destruction, was, doubtless, that signifi-
cant emblem which we now call the masonic LEVEL.
The most sublime ordinances of Christianity are sha-
dowed in our Institution under types and illustrious
symbols. In a word, the whole system of ancient
religion, whether genuine or spurious, was little else
than primitive Masonry under various modifications;
and, consequently, it contained everything that was
conducive to human happiness both temporal and cter-
nal. For the sake of the Institution generally, and for

} Ezek: chap. ix.; ver. 4, 6.
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the sake of its members in particular, I should grieve to
be convicted of error; because if religion be discarded
from the illustrations of Freemasonry, it can possess no
charms for a rational being. Objections may, perhaps,
arise, but none, I trust, of sufficient weight to invalidate
the theory. I conclude, however, in the words of Tully,
“refellere sine pertinacia, et, refelli sine iracundia, parati

sumus.”’ R
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CHAPTER I..

INTRODUCTOEY REMARKS; SHEWING THE ABSOLUTE AND
IMMUTABLE CONNECTION BETWEEN FREEMASONRY AND
RELIGION.

Berore we enter on this discussion, it will be proper
to determine precisely what religion is, in the common
and most correct acceptation of the word. According
to Cicero, the ancients ‘believed religion to be “the stud
and practice of divine worship.” The Christian differs
from the heathen world in the interpretation of religion.
Bishop Wilkins defines religion to be ¢ that general habit
of reverence towards the divine nature, whereby we are
enabled and inclined to worship and serve God, after
such a manner as we conceive most agreeable to His
divine will.” And Dr. Watts says, that ‘religion or
virtue, in a large sense, includes duty to God and our
neighbour.”  Religion, then, is a system of practical duties,
and thus stands opposed to theology, which is a system
of speculative truths. The moral duties, which man com-
mits to practice in this probationary state, with a view
of pleasing his Creator, are acts of pure religion, which
produce a corresponding influence on the mind and man-
ners, and display his nature, as superior to the rest of
the creation. They show that man has a rational soul,
and from his unrestrained freedom of will, by choosing .
evil or pursuing good, his.personal responsibility is
demonstrated ; whence, at some distant period, he will
be brought to an account for his actions, whether they
be good or whether they be evil, and receive an equi-
table recompense from the even hand of impartial jus-
tice. .
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Freemasonry was revealed by God himself to the first
man.! But a wise and good being would reveal nothing
but what had a tendency to encourage the practice of
those precepts which were given to preserve the newly
created man in the strict line of moral duty; therefore
Masonry must be closely interwoven with the practice of
religion. Its operative portion procecded from the effects
of human ingenuity stimulated by human necessity after
the fall. It was merely an application of its principles to
the benefit of man, as far as was conducive to his comfort
and convenience in this life, without any reference to a
future state. Hence originated the two great divisions
of Masonry: Operative Masonry was of human institu-
tion; Speculative Masonry of divine.?

Masonry, in the first ages of the world, was therefore
a system of pure religion; and when men degenerated
into idolatry, and in their migrations carried with them
the principles of the Order, it was, in every nation,
applied to the same purpose, more or less perverted, in
proportion as the inhabitants adhered to, or swerved

! This may appear a bold assertion, but I an persuaded it is never-
theless true. Placed in the garden of Lden, Adam would -certainly
be made acquainted with the nature of his tenure, and taught, with
the worship of his Maker, that simple science of morals which is now
termed Freemasonry. 'This constituted his chief employment in
Paradise, and his only consolation after his unhappy Fall; for Specu-
lative Masonry is nothing else but the philosophy of mind and morals
founded on tlse belief of a God, the Creator, Preserver, and Redeemer ;
which instructs mankind in the sublimities of science: inculcates a
strict observance of the duties of social life; inspires in the soul a
veneration for the Author of its being, and incites to the pure wor-
ship of the Great Architect of the Universe.

2 It is for want of bearing in mind this distinction that so many
errors arise respecting the nature and tendency of Freemasonry,
even in the minds of some otherwise excellent Brothers. They
entertain the opinion that until the beginning of the 18th century,
Freemasonry was exclusively Operative; when in faet, Operative
Masonry was but an emanation of the Speeulative branch, whose
vitality it was that produced those sublime structures which are at
once the ornament and triumph of science. It was the exercise of
Speculative Masonry that raised the edifices consecrated to religion,
whether true or false, to a standard which civil architecture could
alone never have attained. And hence we find in all nations, an-
cient as well as modern, that the structures erected in honour of the
divinity are always superb and lasting, while those appropriated to
domestic or even militury purposes, occupied a very inférior station
in the works of art.
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from, the rites of true worship. In India, Egypt, and
other nations, which very early became addicted to Po-
lytheism, it branched out into pompous ceremonial
observances, shrouded in mystery and withheld from
the profane, but still applied to the national religion, and
the worship of those gods which had been erected into
objects of adoration, and placed on the foundation which
Jehovah himself had laid. Nor is there a single instance
on record, in which the mysterious institutions of any
ancient nation in any part of the world, having the least
resemblance to Freemasonry?® excluded religion from a
share in their solemn pursuits.* On the contrary, reli-
gion was the main object of them all. Whether the
Orphic or the Eleusinian, the Gothic or the Dionysian;
whether the rites of Mithras or Brahma, of Pythagoras
or the Druids; the Essenian or the Kasidean; all were
instituted in honour of religion, and all enforced the

ractice of those duties which religion recommends.®
Shall we, then, be told that Masonry, the very origin and
foundation of all these systems, has no connection with
religion, and least of all with Christianity, the perfection
of religion? It is a fact, which I shall endeavour to
prove, that every creditable writer on the subject of
Freemasonry has publicly avowed his conviction that
the most intimate alliance subsists between the two
sister institutions; and has left behind him ample testi-
monies to repel this novel and very extraordinary opinion.$

3 Initiation was so predominant in the minds of the heathen, that
they denominated the sacrament of introduction into Judaism and
Christianity—initiation. And they charged the Christians with initi-
ating their converts, de cede infantis et sanguine (Min. Fel., p. 30.)

+ The priests were always the conservators of the Spurious Free-
masonry ; and none but that order were permitted to advance to the
superior degrees. This fact alone bears on the question, for it does
not vitiate the principle to admit that they abused the power thus
reposed in them, Human nature is frail; but if they had not pos-
sessed the power, it could not have been perverted to the purposes
of superstition.

5 The spurious Freemasonry was instituted pure, as we are in-
formed by Plutarch, Livy, and many other ancient writers; and the
abominations by which it was afterwards defiled, were the result of
innovations which successive generations introduced. True religion
sank before the triumph of this successful imposture, and it was the
deterioration of the latter which brought on an oblivion of the true
principles of divine worship.

¢ It is much to be lamented that the casuistry of the present day
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Freemasonry, as practised at the present day, com-
memorates particularly five great events in the history
of the world, cack typical of the Messiah. These are, the
viston of Jacob, where he beheld the celebrated ladder,
reaching from earth to heaven ; the offering of Isaac upon
Mount Moriah, where it pleased the Lord to substitute a
more agreeable victim in his stead ; the miraculous de-
lwerance from Egyptian bondage under the conduet of
Moses ; the offering of David on the threshing-floor of
Araunah the Jebusite; and the building of Solomon’s
Temple. Now these extraordinary events, which un-
equivocally point to our Saviour Jesus Christ, are the
principal historical events contained in our lectures.”
This coincidence could not have been accidental, and
must, therefore, have been designed. It follows, then,
that Masonry was intended to perpetuate in the mind
of man that most important fact, the salvation of his
~soul through the sacrifice of Christ.* To accomplish
this design more perfectly, the most prominent types,

should be used to sever the connection between Freemasoury and
Religion. It arises out of the mistaken notion that Freemasonry
entertains the ambition of superseding religion altogether; which is
as wide of the truth as the poles are asunder. Freemasonry super-
sede religion! Its most enthusiastic defenders never dreamt of such
aresult. That which Christianity cannot effect, will in vain be at-
tempted by Freemasonry. It is not in itself religion; but the hand-
maid and assistant to religion. It is a system of morality, inculcated
on scientific principles, and morality is not the groundwork, but the
result and fruit of religion. Freemasonry recommends the practice
of morality to its members, and illustrates the respective duties which
they owe to God, their neighbour, and themselves, and these duties
constitute an evidence of religion which the adversaries of Free-
masonry can neither gainsay nor resist.

7 In the lectures of Freemasonry there is no direct reference to
Christianity ; but its types and symbols clearly point to a perfect
dispensation which should supersede all the ancient systems of reli-
gion and bring all mankind into one fold under one shepherd.

& This was the first great fact incorporated into Freemasonry; and
it is still preserved in our highest degree. After the unhappy fall
of our first parents from a state of innocence and perfection, being
‘“banished from the presence of their Creator, aad impelled by the
wants and necessities of their station to constant toil and care, they
became sensible of their heinous sin, and with true contrition of heart
they implored forgiveness. But fervent prayer restored their peace
of mind and healed their wounded couscience. This raised a gleam
of hope, and under its genial operation, they pursued their daily task
with greater cheerfulness.  With minds move calm, their toil seemed
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as they arose, were incorporated by wise and pious
brethren into the original system, until it contained a
perfect chain of evidence, which could neither be effaced
nor misunderstood, illustrative of this fact, so essential
to the future welfare of mankind.®

I presume not to say that Masonry is exclusively
Christian, because many are daily initiated into its
mysteries whose religious opinions are inimical to Chris-
tianity ; I only contend, and shall endeavour to prove,
that being a system of ethics, and inculcating the moral-
ity of every religion under the sun, it is more particularly
adapted to the Christian religion, because Christian ethics
approach nearest to the standard of absolute perfection ;
and because the genius of Masonry can assimilate with
no other religion so completely as with Christianity.”
The -historical part of its lectures bears an undoubted
reference to our pure religion: and this coincidence is
so remarkably striking, that it would almost convince an
unprejudiced mind, that Masonry was formed as an ex-
clusive companion for Christianity. The strength of
this testimony is increased by the nature and tendency
of its symbolical instruction, by the peculiar cast of its
morality, and by the very extraordinary nature of its alle-
gorical mechanism ; extraordinary on any other principle
than with a reference to Christianity.

Masonry is confessedly a universal system, and teaches

less severe; and cheered by the promise of a Saviour who should
bruise the Serpent’s head, they clearly saw redemption drawin2 ¢n."
I quote no more of this passage. Enough is said to show its ty, ical
reference to our holy religion.

9 This seems to be the uniform opinion of all the writers on Free-
masonry. Hutchinson says, ‘the true believers, in order to with-
draw and distinguish themselves from the rest of mankind, especially
the idolaters by whom they were surrounded, adopted emblems and
mystic devices, together with certain distinguishing principles, whereby
they should be known to each other; and also certify that they we e
servants of that God, in whose hands all creation existed. By these
means they also protected themselves from persecution, and their
faith from the ridicule of the incredulous vulgar.” (Ed. 1775,
p. 10L.)

19 The types are numerous and significant; and can scarcely be
mistaken by any candid enquirer who will take the trouble to apply
them. In like manner the spurions’ Freemasonry.is replete with
typical allusions to Christiauity, althvugh the initiated either could
not or would not understand them.
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the relative and social duties of man on the broad and
extensive basis of general philanthropy.! A Jew, a Ma-
hometan, or a Pagan may attend our lodges without fear
of hearing his peculiar doctrines or mode of faith called
in question, by a comparison with others which are
repugnant to his creed, because a permanent and unal-
terable landmark of Masonry is, the total absence and
exclusion of religious or political controversy.? Each of
these professors practises a system of morality suited to
the sanctions of his own religion; which, as it emanated
from the primitive system of divine worship, bears some
resemblance to it; and consequently he can hear moral
precepts inculcated, without imputing a designed refer-
ence to any peculiar mode of faith. But can it be
concluded from these premises that Masonry contains no
religien? The whole compass of the world’s experience
refutes this bold and unqualified assertion. All our

11 Tt is well known that there are three definitions of Masonry, either
of which is in itself sufficient to prove the fact which I am endeavour-
ing to illustrate. 1. A peculiar system of morality, veiled in allegory,
and illustrated by symbols. 2. The study of science, and the prac-
tice of virtue. 3. A seience which includes all others, which teaches
all human and divine knowledge, and the moral duties which are
incumbent upon us as Masons and members of civil society.

12 In illustration of this principle, I copy a passage from Bro. Ste-
phen Jones’s Reply to Le Franc’s attack on Freemasonry. He
remarks, ¢ In contemplation of the wisdom, goodness, and power of
the Great Architect of the Universe, the Turk, (under one name), the
Jew and Christian, (under another), can join in adoration; all agree-
ing in the grand essential and universal prineiple of religion, the
recognition and worship of a Deity, in whose hands are the issues of
life and death, though differing in some more minute tenets peculiar
to each ; and is it necessary that this admirable system of union for
the best of purposes should be destroyed by the introduction in a
Christian Lodge of the doctrine of redemption, which mast offend the
Turk ; or of the holy name of the Messiah, which offends the preju-
dices of the Jew; or in a Turkish Lodge of the name of Mahomet,
which must offend both Jew and Christian, and thercby defeat the
universality of an excellent institution? No! we are brethren. The
Godhead has taught us so to call each other—the innate prineiple
persuades us that we are so. Shall, then, this temporary and happy
accommodation of sentiment to good purposes, stamp us as deists?
Very far from it; when the Lodge is closed, each departs uninflueneed
by the other; the Jew to his synagogue, the Turk to his mosque, the
Christian to his church; as fully impressed as ever with the rectitude
of his faith.”” In fa~t, as I have already said, Freemasonry, though
it strongly recommends the duties of religion to our practice, is not a
peculiar system of religious faith.
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charges, all our regulations, assume, as a foundation which
cannot be moved, a belief in the being of a God, and a
future state of rewards and punishments, and inculcate
the necessity of moral purity, as a qualification for future
happiness;*® and this, according to our definitions, forms
ihe sum and substance of religion in its most universal
acceptation.

How can any brother considerately urge that Masonry
contains no reference to religion, when the very first step
which a candidate makes in advancing to the floor of the
Lodge, is attended with an acknowledgment that he
believes in an omnipresent Deity, and that he puts his
trust in that great and omnipotent Being to shield him
from danger and to remove his apprehensions of evil?
What is the ground of his solemn obligations? What is
the sacred subject of the first charge delivered to him
immediately subsequent to his initiation? Religion, if
Watts’ definition be correct. 'What can be the intended
effect of our obligations, if they be not grounded on these
fundamental truths? The progress of masonic knowledge
moves step by step on these universally received princi-
ples. The first lesson which Masonry teaches, is to
persevere in the constant study of the Holy Bible as the
sacred source of our fuith, and containing the only certain
information on a subject the most interesting to a respon-
sible agent in this probationary state; and the nextisan
admonition to practise the three great duties of morality,
one of which is the duty to God. As its instructions
proceed, we learn that our groundwork is sanctified by
the efficacy of Three Religious Offerings, which are typical
of the great sacrifice of atonement by Jesus Christ; and

13 The first ancient charge preserved on our records, is an admoni-
- tion “concerning God and Religion,” in the following terms: “ A
Mason is ol liged by his tenure to obey the moral law ; and if he rightly
understands the art, he will never be a stupid atheist, nor an irreli-
gious libertine. But though in ancient times, Masons were charged
in every country to be of the religion of that country or nation, what-
ever it was; yet it is now thought more expedient only to oblige them
to that religion in which all men agree, leaving their particular opini-
ons to themselves; thatis, to be good men and true, o rmen of honour
and honesty, by whatever denominations or persuasions they may be
distinguished ; whereby Masonry becomes the centre of union, and
the means of conciliating true friendship among persons, that must
otherwise have remained at a perpetual distance.”
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that our splendid canopy' contains a LerTER of the most
extensive reference, and the most comprehensive meaning.
The elevation in the Third Degree refers to the resurrec-
tion from the dead; and this is a clear admission of the
reality.of a future state, because if there be no future
state, there can be no resurrection. Our solemn dedica-
tions and consecrations speak the same language, and
they are irrefragable evidences of the intimate connection
which subsists between Masonry and religion. If we
proceed another step, the evidence becomes stronger.
The Order of the Royal Arch is founded exclusively on
religion. The degree is purely religious, and includes
little but what is connected with the love and worship
of God, and the wise and genial regulations of Divine
Providence for the benefit of man. The very tests are
founded on the fall of Adam, and the consequent degra-
dation of the human race, enforced by the salutary pro-
mise of their future restoration through the intercession
of a Mediator.”> If this be not religion, if this be not
Christianity, what is it ?

The Military Degrees, though, indeed, they possess only
aremote connection with Masonry,'® will, however, testify

¥ The canopy or covering of a Lodge denotes its extent, for it
penetrates to every part of what the ancients called the Summum
ceelum ; and is commensurate with the presence of the Deity. Itfills
all space, extends through all extent; and points out, in common
with the dimensions of the Lodge, the universality of Masonry, and
the unbounded influence of its excellent rules and orders. See ‘A
Brief History of the Witham Lodge.” :

15 Tt will be observed that the Creation and the Fall of Man from
primitive innocence have not been introduced into the system of Free-
masonry simply as matters of history, but to impress upon the mind
a deep and lasting sense of the felicity of our great progenitors before
they transgressed—the humiliation which their sin produced, and the
consequent promise of a Saviour who should atone for their faults—
bruise the serpent which had tempted them to forsake the path of -
rectitude, and restore to mankind the possibility of eternal happiness
in another life. This is the Great Truth on which Freemasonry is
founded, and which places it foremost in rank amidst human institu-
tions.

16 How remote soever the connection may be, its existence has been
universally admitted. ¢ It would be needless labour,” says Laurie,
‘o enter into any investigation, in order to prove that the Order of
the Knights Templars was a branch of Freemasonry. This fact
has been invariably acknowledged by I'reemasons themselves; and
none have been more zealous to establish it than the enemies of the
Order. The former have admitted the fact, not because it was eredi-
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that it is very closely allied to religion. They date their
origin from the Crusades, and have Christianity for their
basis and support. The whole system is exelusively
Christian. Their banner was a Rep Cross, inseribed
1IN HOC SIGNO VINCES,” which was considered a safeguard
and protection against all assailing dangers; for the eross
wasregarded asasacred symbol, which alone could convey
safcty in their holy career. The tests and paraphernalia
of these degrees bear the same exclusive reference to
Chl’lbtldnlty It is true they were grafted upon Masonry
at the above pertod, and consequently form no part of
primitive Lux: but still they bear ou the point in ques-
tion; for every knight was necessarily.a Mason, and no
one was eligible for the dignity of the golden spur, but
he who had been prepared by a previous initiation into
the three degrees of Masonry. This is a strong collateral
proof of the ancient alliance between Masonry and reli-
gion; for these high-minded men, who had nothing in
view but the extension of Christianity, evinced their
reverence for Masonry, as a religious system, by making
it a sine qua non with all who asplred to admission into
their honourable body. Amidst the enthusiastic spirit
and sacred feelings which animated these champions of
Christianity,"” they would scarcely have shewn such a
distinguished predilection for any system founded on a
basis which excluded religion.

The admission, on the part of certain mistaken brethren,
who are surely unacquainted with the true nature of our
constitution, that the science we profess does not incul-
cate the practice of religious duties, has given rise to an
opinion amongst the unlmtmtcd very natumlly resnlting
from the concession of a point of such vast importance,

table to them, but be aue it was tru>: and the latter have supported
it. becavse, 1y th: aid of a lit.le s)plistry, it might be employed to
ﬂlsgl‘dre their opponents.”

17 The elegant writer already quoted, says:—‘As they were ani-
niated by a sincore regard for ihe Catholic re.igion, and with a decided
nbhor.ence for the infidel pesses ors of Judea, it was never suspected
that tl.ey transacted any other business at their secret meetings, but
that which concerued the regulation of their Order, the advancement
of religion, and the extirpation of their enemies.” Nor do I believe
that other business was admitted. Individual turpitude might exist,
but I am persuaded the Order was pure, and free from the crimes
which were afterwards imputed to it,

G*
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that we are infidels, if not atheists, and consequently
friends to revolution and disorder. I grant that infidel:-
ty and atheism are inseparably connected with anarchy
and demoralization; but it can by no means be inferred
that we are atheists, except the proof be founded on
stronger data than the fact of our being Masons, joined
with the assumption that Masonry contains no religion.
It should be shewn by undeniable reasoning that we have
literally renounced our allegiance to God, that we incul-
cate doctrines which tend to the subversion of religion,
and that we are guilty of insubordination and contempt
of the laws which are ordained for the preservation of
peace and order in society.” :
But so far from encouraging insubordination, Masonry
is a perfect system of obedience to superior governors
lawfully constituted. And I am happy to be able to set
the plea entirely at rest by a quotation from our statutes:
“The rulers and governors, supremb and subordinate, of
the lodge, are to be obeyed in their respective stations
by all the brethren, according to the old charges and
regulations, with all humility, reverence, love, and alac-
rity.”” Besides, though political discussions are pro-
hibited in the lodge, our laws unequivocally inculcate
loyalty as a primary masonic qualification. “A Mason
is a peaceable subject to the civil powers wherever he
resides, and is never to be concerned in plots and con-

18 There is a clause in the first section of the E.A.P. lecture which
has been introduced for the purpose of illustrating the subordination
necessary to secure the observance of strict discipline in a socicty
where the members meet on the level. They are expected to observe
the unity of the spirit in the bond of peace. But how could this be
effected if every Brother were to pursue a course which appears right
in his own eyes? Confusion and disorder would be the undoubted
fruits of such a practice. And this would lead to a speedy dissolu-
tion of the Order. But such is not, fortunately, the system of
equality which Masons practise and admire. The Mason attends his
Lodge, not to do his own will and pleasure, which would fail to be
profitable to him, and might produce results which would rather be

jurious. He has in view something of a higher character than the
mere gratification of curjosity or carnal desires. He aspires to the
jmprovement of his mind in the duties of religion and morality—the
exercise of lis intellectual faculties—the government of his passions
—the regulation of his discourse by a tongue of good report—and,
in a word, to make due progress in the philosophy and science of
Freemasonry. i : i

1 Ancient Charges, Sec. 4,
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spiracies against the peace and welfare of the nation;
nor to behave himself undutifully to the inferior magis-
trates; for as Masonry has always been injured by war,
bloodshed, and confusion, so ancient kings and princes
have been much disposed to encourage the craftsmen,
because of their peaceableness and loyulty ; whereby they
practically answered the cavils of their adversaries, and
promoted the honour of the fraternity, which ever flourish-
ed in times of peace.”’®

What were the feelings of our best and wisest brethren
when this unfounded accusation was first publicly urged?
Each worthy Brother took up his pen in defence of an
Order he revered, eager to repel a charge involving our
reputation as individuals, and our dearest interests as a
public body. One says that «the society of Freemasons
model their ceremonies upon this foundation, that there
is but one God, who must be worshipped in spirit and in
truth.”®  Another says that ¢ Freemasonry is an Order
whose institutions arise on the most solemn and sacred
principles of religion.” ¢ The knowledge of the God of
Nature forms the first estate of our profession; the
worship of the Deity, under the Jewish law, is described
in the second step of Masonry; and the Christian dispen-
sation is distinguished in the last and highest order.””?

Another respectable writer on Masonry is still more
explicit. He says, “The royal Order of Masonry, how-
ever secret from its most early foundation to the present
moment, has nothing belonging to it, but what is so far
from giving birth or growth to the commission of any-
thing 1nconsistent with the strictest parts of our holy
religion, whether it respects our duty to God or man,
that every part of it, if duly followed, has a direct ten-
dency to enforce and to encourage the performance of
every one of its most holy precepts:”’ and, The precepis
of the Gospel are universally the principles of Masonry.”™
But in the cnsuing chapter I shall bring forward
abundant proofs, from the most celebrated writers on
Masonry, that this science has in all ages been considered

2% Ancient Charges, Sec. 2.

%! Laurie’s Hist. of Masonry.

22 Hutchinson’s Spirit of Masonry.
%3 Inwood's Sermons ‘on Masonry.
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to have religion for its basis and support. Those brethren
who contend that religion is excluded from Masonry, are
admitting for truth a disgraceful imputation, which was
founded on the mere gratuitous assertions of strangers to
our institution, and who consequently could not be com-
petent judges of the allegations boldly and inconside-
rately urged, and which they were altogether unable to
rove.
] We need only enquire what a system of secrecy,
founded ou the plan of Masonry, but excluding religion,
may effect, to be convinced that our science, as practised
under the auspices of the Grand Lodge of England,
cannot be that system.” Religion being the ouly re-
straint on those who set at defiance all human laws, if
that be also rejected, and an atheistical ereed be substi-
tuted in its room—if men can so far succeed in promot-
ing their own infatuation, as to absolve themselves from
all apprehensions of retributive justice in a future state,
they are prepared for the commission of any crime to
whiech they may be stimulated by the operation of their
own passions, or by the artful duplicity of designing men,
who have purposes to fulfil which require the expulsion
of religion from the heart before they are capable of en-
gaging in conspiracies preliminary to murder and spolia-
tion. The deep-laid plots of Professor Weishaupt, are a
striking illustration otP the ends to which a secret society
may be made subservient, if divested of its ‘connection
with religion. The system of which he was the inventor
held out to the world a promise of superior light and
knowledge; enlisted unsuspecting Christians under its
banners, by the plausible and delusive theories of eman-
cipating mankind from the shackles of slavish prejudice,
of diffusing human seience, and fixing the mind firmly in
the pursuit of virtue; and like the serpent at the ear of

24 Jtis now nearly twenty years since the present work was written ;
and my convictions on this point have acquired additional strength by
time, and a more extended and deliberate consideration of the evi-
dences on which our institution is founded. And if further proof were
necessary, it is furnished in the present flourishing state of the Order.
Our noble and learned brethren have extended to it their patronage
from a firm conviction of its power over the morals of the community
and its influence in the amelioration of the mind and manners. Vide
Hist. of Freemasonry from 1829 to 1841..
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Eve, led them on by imperceptible degrees, first to doubt,
then to cavil, and afterwards to reject; the succeeding
degrees of error making them still riper for guilt; and
when the demon found his victims prepared for the re-
ception of any doctrine by a renunciation of religion, the
latent scheme was fully developed; that horrid scheme,
which by its mystic agency and pernicious ramifications
struck the whole continent of Europe with terror; which
promised unconditional deliverance from the united
tyranny of religion and civil government; and which
threatened the subversion of all existing moral and reli-
gious institutions; to overturn empires, hurl princes from
their thrones, level all distinctions, and reduce mankind
to an equality on the broad and latitudinarian principle
of universal ignorance and impiety ; and crush the wretch!
(meaning Jesus Christ) was the infernal watch-word to
every species of atrocity and erime! I confess I shudder
while engaged in this discussion. I tremble at the simple
idea of the application which our adversaries in this
country may make of the admitted dogma, that Masonry
contains no religion.

We will, however, take a closer view of the doctrines
and practices of the illuminati, or Masonry without reli-
gion; for the system of Weishaupt, being a system of -
secrecy, though not actually of Masonry, (for the Pro-
fessor had not even received initiation into a single degree
of our science when he established it,)* was capable of
being applied successfully to the very worst as well as

25 Laurie informs us, that *“in 1775, the Order of the Illuminati
was formed by Dr. Adam Weishaupt, Professor of Canon Law in the
University of Ingolstadt. In this association, speculative opinions
were inculcated which were inconsistent with the principles of sound
religion, and social order; but that Illuminism originated from Free-
masonry—is a eircumstance for which the shadow of a proof has not
yet been adduced.  Dr. Robison, indeed, expressly affirms that Illu-
minism took its rise among the Freemasons, but was totally different
from Freemasonry; and by a deceitful anachronism, he represents
Weishaupt as an active member of the German Lodges, before he
acquaints his readers that he was the founder of the Illuminati, for
no other reason than to make them believe that Weishaupt was a
Freemason before he planned his new association. Now the case was
very different indeed. Barruel himself asserts, that it is a fact de-
monstrated beyond a doubt. that Weishaupt became a Mason in 1777
only, and that two years before this, when he established Illuminism,
he was totally unacquainted-with the mysteries of Freemasonry.”
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the best of purposes. Zimmerman says, ¢ Whether thig
sect be the same with that of the Freemasons, or the
"Jesuits, both of which suppositions is improbable, is un-
certain; but in 1774 or 1775, a society was undoubtedly
established in Bavaria, of which a celebrated Professor at
Ingolstadt has been regarded as the founder. This socie-
ty, under pretext of consulting the happiness of the
people, and supposing that happiness to be incompatible
with every species of religious and civil establishment at
present existing, said with one voice, Let us destroy them
all, and raze ther very foundations! The seeret Order of
the Illuminati included among its mysterious principles,
at present exposed to the world, the whole of the doc-
trine which the Jacobins of Paris have since put in
practice, and it has been proved by the most irrefragable
documents, that they maintained an intimate correspond-
ence together before the French Revolution.” The
destr